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Anselm Hagedorn, Georg-August-Universität Göttingen 
Deut 23:25-26 in its Mediterranean Legal Context 

The law on „scrumping“ in Deut 23:25-26 represents an anomaly within the ancient Near Eastern legal 
tradition since no comparable law has yet been found that parallels the deuteronomic stipulation. The 
lengthy discussion of the stipulation in Josephus (Ant. 4.234-237), however, suggests that the law was 
regarded as important. In this paper we will first offer a fresh analysis of the setting of Deut 23:25-26 
within Deut 12-26 and then – in a second step – present comparable legal evidence from ancient Greece 
that will help to situate as well as to understand the law in Deuteronomy. Here, literary material (e.g. 
Plato) as well as epigraphic sources (e.g. IG2 1362) will be used for a detailed legal analysis. 
 
 
F. Rachel Magdalene, Universität Leipzig 
The Manumission Contracts of Slaves Consecrated to Shirkutu Status in the Neo-Babylonian Period and 
the So-Called Paramone 

A major scholarly problems arises in situations in which a slave is released from slave status and 
concurrently oblated. The removal of slave status normally is indicated by the verb zukku. Once the act of 
“cleansing” is performed the individual is released from slave status. It is noteworthy that, in some cases 
of dedication, the vocabulary of manumission is employed over and above the use of zukku, by declaring 
that the person has received mar banuti status. This transaction is usually combined with the obligation on 
the part of the manumittee to serve his former master until his master’s death, at which point the former 
slave will become part of the temple’s household. Thus, we find that the slave has been made free and 
dedicated to the temple, while the condition of future work for his former master has also been somehow 
imposed. This situation is typified in OIP 122 38. Such a scenario produces the scholarly problem that 
this paper addresses: How can someone who has received mar banuti status, nevertheless be dedicated to 
the temple by his or her former owner and forced to work for this same individual? Two primary solutions 
to the conundrum have been proposed. Roth has argued that mar banuti status may not involve complete 
freedom (what may be called qualified freedom). Westbrook, followed by Ragen, has maintained that the 
manumission may not have been full (what may be termed qualified manumission). Westbrook relied 
upon a Greek concept, the paramone. Unfortunately, the documentary evidence supports neither solution 
nor do these solutions hold legal muster. This paper argues that a basic facet of ancient contract law, that 
is, the distinction between conditional and unconditional contracts, assists in the solution of the 
conundrum and that the use of the concept of paramone is unhelpful. 
 
 
Cornelia Wunsch, University of London 
Wholly Free: The Import of Emancipation to Understanding Manumission-Consecrations of Slaves in the 
Neo-Babylonian Period 

This paper examines the legal principles behind the manumission and consecration of slaves by their 
masters. This process requires the manumission of the individual and his or her subsequent transfer to the 
temple household as shirku, resulting in free status but noticeable dependency at the same time. Such 
dependent status, which seems in contradiction to the idea of complete freedom as represented by the mar 
bani of the Neo-Babylonian juridical documents has been the subject of several studies (Roth, Westbrook, 



and Ragen). The paper argues that the key to understanding this special shirku status lies in the legal 
notion of emancipation. Emancipation is a concept that extends beyond freedom in that not all free 
persons, such as children and wives, are independent. For example, a freeborn son becomes emancipated 
(i.e., released from the potestas of the father) only upon his father’s death, at which time he is permitted to 
set up his own household. The freeborn daughter typically transfers from the potestas of her father to that 
of her husband or father-in-law. This paper maintains that the manumission and consecration process does 
not include emancipation. The manumittee must remain in his or her previous household as a dependent 
member, comparable to a minor, under the authority of the former master until the master’s death, at 
which point, the shirku will be transferred to the temple household and become a temple dependent. The 
limitations of shirku status, therefore, can be viewed as the marks of interminable legal infancy, but this 
does not impinge upon the shirku’s status as free. 
 
 
Iktae Kim, Hebrew University of Jerusalem 
Origins of the Deuteronomic Shemittah Law in Deut. 15:1-11 

Although the seventh-year law is mentioned three times in the Hebrew Bible (Exod. 23:10-11; Lev. 25:1-
7; Deut. 15:1-11), the Deuteronomic shemittah law in Deut. 15:1-11 is unique in that it mandates a 
complete remission of debt in the seventh year. I will argue that the Deuteronomic shemittah law appears 
to have evolved out of the earlier seventh-year laws under the pressure of both external and internal 
factors. The principal external factor was the ancient Mesopotamian, especially Neo-Assyrian, economic 
system, that effected Israelite society during the eighth and seventh centuries B.C.E. This foreign system 
clashed with traditional Israelite ideology, as reflected in the seventh-year law in Exod. 23:10–11. The 
clash between the seventh-year law in Exod. 23:10-11 and the Neo-Assyrian economic practices, as 
evidenced by biblical and extra-biblical texts detailing Neo-Assyrian influence, seems to revolve around 
the Mesopotamian antichretic pledge. As several extra-biblical texts from the Neo-Assyrian period of the 
eighth and seventh centuries B.C.E. demonstrate, the antichretic pledge stipulated that a creditor continue 
to receive the produce of the field even during the fallow year. This condition came into direct conflict 
with both the spirit and the letter of the seventh-year law in Exod. 23:10-11, which instructed the owner 
to abandon the produce of the land during that period for the poor. Furthermore, it threatened to create a 
cycle of longstanding debt which the poor farmer would never be able to extricate himself from. In order 
to create a bold counter-program to the Neo-Assyrian antichretic system, the seventh-year law in Exod. 
23:10-11 may have been reformulated, allowing for the Deuteronomic shemittah law, promulgating a 
total remission of debt. The most important internal impulse for transforming the law was the shift to a 
new religious vision, entailing cultic centralization and monotheism, which was uncomfortable with the 
old seventh-year law practice. The seventh-year law in Exod. 23:10-11 celebrated the natural rhythms of 
the year and the land’s natural bounty, and thus focused on the holiness of the land and its produce. In 
contrast, Deuteronomy seems to basically be trying to avoid any suggestion of a mythical relationship 
between the divinity and the land, or of an unbreakable bond between them that inherently obligates the 
god to ensure fertility and plenty in the land; for this reason, the Deuteronomic shemittah law updates the 
seventh-year law reconceiving the land and its produce in secular terms, with the economic focus on debt 
remission law divorced from the land. 
 
 


