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Shalom E. Holtz, Yeshiva University 
Preserving Sin as Evidence in Court 

In the Hebrew Bible's divine courtroom, where God the judge presides over trials of humans, sins serve as 
the evidence against the people standing trial. The divine legal lexicon refers to sins with the same 
terminology that is used to describe evidentiary actions in trials between human litigants. Thus, for 
example, the prophet's prayer in Jeremiah 14:7 speaks of sins "testifying" against ('-n-h b) the community. 
So, like its counterparts on earth, the divine tribunal must also preserve evidence in order to use it at trial. 
One way it does this is by "binding" the sin, as in Hos 13:12 and Job 14:17. The proposed paper will 
consider texts like these in light of parallel procedures for the gathering and preservation of evidence in 
human courtrooms, both in the Hebrew Bible as well as in trial records from Mesopotamia. 
 
 
Reinhard Achenbach, Westfälische Wilhelms-Universität Münster 
Human Rights and International Law in the Book of Amos 

As a consequence of the monotheistic creed the question for JHWHs position with respect to the non-
Israelite peoples arose. The increasing amount of wars and of international exchange provoked questions 
about justice and legal regulations in the field of diplomacy, treatment of foreigners, treaties and laws of 
war. The paper investigates the correlation between the prophet’s original message concerning the 
protection of personae miserae and the oracles against the nations in Amos 1-2. The latter are early 
records that give evidence about the discussion of problems of international law in antiquity. 
 
 
Avi Shveka, Hebrew University of Jerusalem 
Premarital Sex in Biblical Law and in Real Life: A Reassessment 

It is commonly held that biblical law is lenient in its attitude to premarital sex. This view relies primarily 
on the laws dealing with seduction or rape of an unbetrothed girl (Ex 22:15-16; Deut 22:23-24), which 
both state only that the man should pay to the father and marry the girl. The only law incompatible with 
this view is the law of the slandered bride (Deut 22:13-22), which determines that a bride who was found 
to be non-virgin shall be executed. Most scholars regard this ruling as a clear contradiction to the other 
biblical laws, and therefore try to undermine its significance in different ways, such as suggesting that this 
is a late interpolation of “a writer who was more preacher than jurist” (Rofé), or that it is meant only as a 
deterrent (Weinfeld, Tigay). In this paper I wish to show that this approach, which sees these laws as 
contradicting, ignores the reality and the anthropological knowledge concerning many cultures from 
different historical periods, including not a few contemporary traditional societies. In all these societies, 
unmarital sex is considered harlotry, and a girl who had a sexual intercourse without her father’s consent 
must be killed because of the disgrace she brought on her family. If, however, the forbidden intercourse is 
discovered in real time – that is, when the male partner is caught in action or admits the action, and the 
girl was not yet promised to another man – than no harm done; the seducer marries – gun to head, if 
needed – the girl, and they live happily ever after. Unless, that is, he refuses, in which case both lovers 
will be pursued by her family to death, as the only way to erase the family’s disgrace. In light of this 
realia, the relevant biblical laws are perfectly consistent. 



 
J.D. Atkins, Marquette University 
The Origins of Deuteronomic Prophecy: Early Moses Traditions in Deut 18:15-22 

The traditions about prophecy contained in Deuteronomy 18:15-22 have often been characterized as exilic 
or post-exilic insertions that retrospectively redefine prophecy in response to a “crisis” in prophecy that 
arose during the final years of the Judean monarchy. Against this viewpoint, this paper will argue that 
nearly every major concept in Deuteronomy 18:15-22 can be shown to have roots in earlier traditions 
preserved in Exodus and Numbers, and therefore, that the passage would be better described as a 
compilation and formalization of earlier traditions than as a late “redefinition” of prophecy. Arguments 
for a pre-exilic date of composition will also be provided. 


