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Private enmity as social status in Biblical Law  
Proposer: Klaus-Peter Adam  
Institution: Lutheran School of Theology at Chicago 

Private enmity and private friendship seem at first glance to be at best marginal categories in Ancient 
Israelite law. Supposedly inserted into a passage about trial rules, two brief cases refer to the escape of an 
enemy’s livestock and to an enemy’s donkey’s breakdown (Exod 23:4-5; ‘yb; cf. Deut 22:1-4). In 
passing, priestly homicide law alludes to enemies (Num 35:23; cf. ‘enmity’ V 21-22) and a broad 
command not ‘to hate’ a fellow countryman but ‘to love’ the sons of one’s people can be found in the 
Holiness Code (sn’ Lev 19:16). Notwithstanding this seemingly scattered evidence for enmity in codified 
law, this paper claims first that long term enmity designates the legally relevant social status between two 
individuals and, second, that this status of enmity has continuously gained influence in Biblical law. The 
paper traces back how private enmity between two individuals develops in the literary history of codified 
law and describes the evolving nature of the social status of enmity. Examples on the basis of which 
dispute settlement between private enemies can be imagined include injury law (Exod 22:1-2; Deut 19:1-
12; Num 35:9-34), depository laws (Exod 21:34-22:14) and procedural law (Exod 23:1-8). Exemplary 
cases demonstrate the fundamental relevance of private enmity. I hypothesize an enmity ethos in Israelite 
Law and I extrapolate four basic aspects that characterize enmity as a distinct relationship between two 
individuals: the overt act requirement between two enemies; the flexibility and variation in the responses 
between two enemies; the reciprocity and escalation in the responses between two enemies; the 
transitivity and heritability of enmity. The results for enmity in codified biblical law will be compared 
with enmity as it is apparent in Greek forensic oratory (Demosthenes, Antiphon, Lysias). 
 
 
Divine Justice: The Formulation of Reflective Talion in Biblical Law  
Proposer: Sandra Jacobs  
Institution: King's College - London 

In this paper I suggest that the alignment of natural law and divine justice is most evident in the process 
of “reflective talion” in biblical tradition. Unlike finite, or strict sense, talion, (i.e. only one eye for one 
eye) reflective talion occurs where the punishment mirrors the crime or negative character trait of the 
perpetrator, and projects this flaw back onto his or her person. Although such processes are often 
characterized in Sumerian proverbial wisdom, I will argue that there is a further relationship also between 
the Middle Assyrian legal terms and Bernard Jackson’s description of the ka’asher formulation of talion, 
in Wisdom Laws: A Study of the Mishpatim of Exodus 12:1-22:16. Oxford: OUP, 2006, 197-199, which 
should not be overlooked. 
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The pesah in P's Account of the Exodus 
Proposer: Baruch Schwartz  
Institution: Hebrew University 

Numerous critics and exegetes view the pesah rite prescribed in the opening Priestly section of Exodus 12 
(vss. 1–13) as the reflection of an authentic, ancient form of the pesah sacrifice: a dramatic ritual 
performed at home, without priest or altar, in which some evil is warded off by means of magical, 
apotropaic acts. The realization that vss. 21b–27a also belong to P would seem to support this conclusion, 
since they declare “this deed,” presumably referring to the blood ritual with all its attendant features, to be 
“an institution for all time, for you and for your descendants” (v. 24). It can be shown, however, that the 
Priestly author did not intend to imply that the pesah as he imagined it to have been performed on the eve 
of the Exodus was to be repeated annually. In fact, the dramatic and apotropaic features were evidently 
his own ingenious invention, a fictional reconstruction necessitated by his faithful adherence to the 
consistent historical claims of the Priestly narrative but reflecting no known practice whatsoever. With 
this, all of the purported evidence for the pesah ever to have been anything but a Temple ritual in priestly 
as well as non-priestly tradition falls away. 
 
 
The Wilderness Camp Paradigm in the Holiness Source and the Temple Scroll: Centralized Cult and 
Purity Legislation in Changing Socio-Historical Contexts  
Proposer: Yitzhaq Feder  
Institution: University of Haifa 

This paper explores the socio-historical implications of the levitical purity laws as they are understood in 
the Holiness Source (H) and the Temple Scroll (TS). At first glance, these sources show a close similarity 
in rhetoric, but closer examination reveals fundamental differences between them. In particular, I focus on 
the manner in which these sources construe the application of the wilderness camp model to Israelite 
society after the settlement in the Land of Israel, since this paradigm serves as the primary framework for 
the practical realization of the biblical purity laws. In H, we find a repeated emphasis on the danger of 
polluting the Tabernacle (e.g. Lev 15:31; Num 5:4). From a strict philological analysis of these sources, it 
becomes clear that these statements focus on the purity of the centralized sanctuary, a view which is 
consistent with Lev 17. Interestingly, this attitude is finds echoes in the rabbinic view which restricted the 
application of the purity laws almost exclusively to Jerusalem (e.g. m. Kelim, ch. 1). In comparison, the 
interpretation of these verses in TS construes them as requiring purity in other cities throughout the land 
(48:14–17). These ostensibly exegetical differences seem to thinly conceal a political dimension, rooted 
in divergent attitudes regarding the legitimacy of the Jerusalem temple. Nevertheless, the decentralized 
notion of purity in TS does find a real basis in H, which emphasizes the holiness of the Israelite people 
(e.g. Lev 11:34) and the Land of Israel (Num 35:34). However, it will be argued, these similar views are 
the result of diametrically-opposed cultic agendas, a recognition which demands a more nuanced 
understanding of the notion of purity in H. 
 
 
You Shall Not Boil a Kid in Its Mother’s Milk: The Dietary Law that Wasn’t  
Proposer: Heath Dewrell  
Institution: The Johns Hopkins University 

The brief command, “You shall not boil a kid in its mother’s milk,” appears three times in the Torah. 
While its meaning seems plain enough, the rationale behind the law has been a puzzle with no shortage of 
proposed solutions, none of which has managed to attract a consensus. Some point to modern Arab 
cuisine; some to Ugaritic parallels; some argue that humanitarian concerns are at stake; some suspect that 
avoiding a “pagan” Canaanite practice is the issue; still others note structuralist taboos about mixing life 
with death. The only common ground among various interpreters appears to be the assumption that it was 



in fact a dietary prohibition. This paper will question that assumption and argue that, although the 
command eventually became a dietary law, it originally served another function entirely. Looking at the 
context in which the prohibition in its various forms appears and comparing it to biblical and extrabiblical 
Near Eastern aphorisms, this study will argue that the “law” was originally a metaphorical restatement of 
another law that had nothing at all to do with dietary restrictions. Finally, it will suggest the mechanism 
by which it came to be a law in its own right, as it has been understood ever since. 
 
 




