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The Egyptian Sojourn and Deliverance from Slavery in the Framing and Shaping of the Mosaic Law  
Proposer: Richard E. Averbeck  
Institution: Trinity Evangelical Divinity School 
The Egyptian sojourn and the Lord’s deliverance out of slavery plays a significant part in the framing and 
shaping of the Law as it is laid out in the Pentateuch. Historical critical issues abound and will be addressed 
but, as the text stands, this point is essential to our understanding of the nature of the Law. As is well-known, 
the most inclusive frame extends from Exodus 19 through Deuteronomy 26, from the beginning at Sinai to 
the end of the Law as expounded in Moab (cf. Exod 19:4 with Deut 26:5-10, the “credo”; and also segullah 
“treasured possession” and “holy nation [gôy]/people [?am]” in Exod 19:5-6 with Deut 26:18, 19; as well as 
“just as he spoke [to you]” in Deut 26:18, 19, referring back to Exodus 19:5-6). Similarly, the “ten words” 
begin with “I am the Lord your God who brought you out of the land of Egypt” (Exod 20:2) and, unlike any 
other ANE law collection, after the cultic introduction (Exod 20:22-26), the regulations in the Book of the 
Covenant begin with Hebrew debt slave law (Exod 21:2-11). What is not so well-recognized is that, first, the 
same theme frames the second major unit of the Book of the Covenant with resident alien protections (since 
they were resident aliens in Egypt; cf. Exod 22:20 with 23:9, and note the MT break between 22:19 and 20), 
after which comes the sabbatical year and cultic conclusion in Exodus 23:10-19. Second, the Egyptian 
sojourn and slavery comes to the forefront in the conclusion to the Law as it is given at Sinai overall. There 
are other units of law spread through Numbers, of course, but Leviticus 26 closes off the main presentation 
of the Law at Sinai with the blessings and curses, followed by the colophon at the very end: “These are the 
decrees and the judgments and the instructions which the Lord established between himself and the Israelites 
at Sinai by the hand of Moses” (Lev 26:46; cf. 27:34). In this regard, Leviticus 25 concludes the Sinai laws, 
and it does so at the very end with an emphasis on Hebrew debt slave law (Lev 25:39-43, 47-54) comparable 
to that at the beginning of the Book of the Covenant (see above). The final verse reads, “the Israelites belong 
to me as servants. They are my servants, whom I brought out of Egypt. I am the LORD your God” (Lev 
25:55). 
 
"You Shall Write on the Stones": Deuteronomy 27 and the Inscribing of Ritual Curses  
Proposer: Melissa Ramos  
Institution: University of California-Los Angeles 
The proposed study will examine the command given to Moses in Deuteronomy 27: 1-8 to write on 
plastered stones “the words of this teaching very clearly (??? ????)” within the broader context of the 
function of written oaths and curses in the Near East during the seventh century BCE. Particular attention 
will be given to the corpus of ritual oath and ritual curse texts from this period: Syrian and Mesopotamian 
treaty stelae, the Mesopotamian magic texts Maqlû and Šurpu, the Syrian magical plaques of Arslan Tash, 
and the Judean curse inscriptions of Khirbet Beit Lei and Khirbet el-Qom. The preponderance of curse 
inscriptions within the material record of the Near East during seventh-century suggests a strong interest 
in incorporating writing into ritual oaths and curses. It is within this context that Deuteronomy 27-28 is 
best understood as a ritual oath performance recorded on monumental stelae. Moreover, these use of ritual 
oath texts in display contexts (e.g., amulets or stelae) suggests that these “texts” in the Near East served 
not only as administrative records of rituals and treaties, but also as objects of ritual power in and of 
themselves. Indeed, the written record of these oath texts served not just an administrative function, but 
also a cultic one: writing the texts was understood to imbue them with divine power able to enforce the 
terms of the oath. The display of the text may also have heightened its potential to persuade the 
community to abide by the terms of the oath and to heed the potent threats therein. Indeed, erecting of the 
stones bearing the statutes of the covenant was a display of power that may also have functioned as an 
“integrative mechanism” to promote social cohesion and common identity. 



 
 
Litigation and Feud. Conflict Settlement in the Law and in the Psalms.  
Proposer: Klaus Peter Adam  
Institution: Lutheran School of Theology at Chicago 
Rarely explicitly mentioned, enmity and hatred are significant categories of biblical law. I propose that 
enmity is a social construct that underlies much of biblical law. The paper argues on the basis of a 
description of the distinct forms of conflict settlement behavior between enemies in biblical times. For 
instance, it illuminates the nature of enmity in biblical Israel as a relationship between two individuals in 
a kin-based society. A conflict between two opponents in ancient Israel would regularly be transitive, in 
the sense that a conflict naturally affected other members besides the two individuals, foremost the kin 
but also the friends of those who were engaged in a conflict with an opponent. Another characteristic 
marker of private disputes was their intrinsically public character. In general, the mechanisms of conflict 
settlement between two private enemies followed a given pattern, that in detail still allowed for variations. 
Based on these and on other features of conflict settlement, I attempt to buttress the hypothesis that 
enmity between two adversaries was a social status that included certain legal ramifications. More 
specifically, I suggest that conflict settlement in Israel exhibited some of the core characteristics of what 
historians of the Middle Ages and of early modern time, as well as anthropologists have called feuding 
behavior. As a consequence, I suggest that a strict alternative between ‘forensic’ litigation and feuding 
behavior in Israel would be misleading. On a methodological level, the paper’s main intention is to 
juxtapose the results on enmity in Israelite law with the picture of enmity that is derived from the 
complaints of individuals in the Psalter. The paper seeks adequate ways to hypothesize the nature and the 
procedural aspects of conflict settlement patterns on the basis of laws in the collections from the 
Pentateuch and on the basis of selected examples from the first and second collections the Psalms of 
David, Psalms 3-41, 51-71. A fresh look at the supposed forms of litigation and feud between enemies in 
the Psalms will include a critical review of earlier twentieth century legal interpretation of individual 
complaints. The combination between the results from the two distinct sources of the Psalter and of legal 
collections will be supplemented by a comparative sideways look on mechanisms of conflict settlement 
between private opponents in other Ancient Mediterranean societies. 
 
Oral Law and the ‘Adoption’ of the Adoption Formula in Biblical Literature  
Proposer: Alice Mandell  
Institution: University of California-Los Angeles 
The adoption formula in biblical texts has been discussed primarily in relation to the dynastic promise to 
David whereby members of the Davidic line derive legitimacy as the adopted sons of YHWH. The claim 
to divine paternity is a well-established phenomenon in ANE literature that finds parallels in royal 
propaganda and commemorative texts from all periods. The adoption formula is typically approached as a 
textual tradition that finds its way into Israelite literature from Mesopotamian legal traditions—the 
assumption being that this was a textual borrowing. However, as will be demonstrated, the adoption 
formula was essentially an oral formulation that was incorporated into a plurality of genres that include 
legal, narrative, liturgical, and prophetic texts. I first examine the use of this oral formula in 
Mesopotamian texts and then discuss its various reformulations in biblical literature. I argue that these 
reconfigurations of the adoption formula in biblical literature did not draw upon one particular written law 
or textual usage, but rather upon the general knowledge of this formula in Israelite culture. The adoption 
formula was widely known as an oral formulation linked to family law, replete with the associations of 
familial obligations, feuds, and inheritance that were a part of daily Israelite life. This formula was then 
re-contextualized in biblical literature as a metaphor for YHWH’s adoption and consequent rejection of 
the Israelite monarchy and Israel as a whole. 
 
 
 



The Ethics of Biblical Law  
Proposer: Dale Patrick  
Institution: Drake University 
Abstract of The Ethics of Biblical Law Law should be a primary locus for the study of the ethics of the 
Hebrew Bible. Law prescribes and proscribes actions based upon implicit or explicit ethical values and 
concepts. The aim of this paper is not to construct a system of ethics for Biblical law, but a reading 
strategy for drawing out the embedded ethics. The legal texts which I am interested in are the legal 
corpora in Exodus, Leviticus, Numbers and Deuteronomy. These are imposed upon Israel as a part of the 
covenant between YHWH and Israel. How does this law differ from the law in force among the nations? 
How does its rationale stand out? The first corpus we meet in Exodus is the decalog. What is its 
relationship to the other corpora? Is the series entirely deontological or does it have teleological 
justifications? Can we discern a scheme of human rights embedded in the prohibitions? What sort of 
ethical values and concepts can be discovered in the “judgments” of Exodus 21-22? I think we find a 
scheme based on the rights of victims: a person should not suffer los for the action of another. If the harm 
was intentional, there is a penalty assessed the guilty. If the harm is against the person, the perpetrator is 
vulnerable in his or her person. Other provisions of the Book of the Covenant impose protect the 
vulnerable and require acts of welfare of the well-to-do. The provisions are supported by rhetorical appeal 
to the goodwill and fear of the addressees. These explorations should be enough to set forth a reading 
strategy for uncovering the ethics of the provisions of all Biblical corpora.  
 
 
 
 


