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Josh 7-8 and Pentateuchal Law: Paradigm, Illustrative Narrative or Legal Midrash?  
Proposer: Cynthia Edenburg  
Institution: Open University of Israel 
This paper deals with both methodological and literary aspects in investigating the relationship between 
law and narrative. Firstly, Biblical narratives might reflect legal practices that are not presumed by the 
Biblical law corpora. Secondly, narrative may employ a literary motif found in a law without actually 
evoking the law itself. Parallels in circumstances, rulings and wording do not necessary establish literary 
relationship, since both the narrative and the Biblical law may presume the same common legal practice. 
Thus, strict criteria are necessary to establish that a literary relationship does exist between a Biblical 
narrative and Biblical law. Even then, the nature of the relationship must still be explained. A narrative 
may be designed as a paradigmatic situation that gave birth to a law; or the narrative might be drafted in 
order to illustrate the law’s application. Finally, a narrative might employ elements of a law in an 
exegetical or haggadic fashion. In this paper I shall employ the three categories of legal paradigm, 
illustrative narrative and legal midrash in examining the relationship between the complex narrative in 
Josh 7:1-8:29 and different Pentateuchal laws, such as Deut 7:25-26, 13:16-18, 17:2-5, 20:10-18, 21:22-
23; Lev 26:40; Num 5:6-7. 
 
The Legal Blend in the Narrative of Gideon's Obliteration of His Father's Cultic Site (Jud 6:25-31)  
Proposer: Joshua Berman  
Institution: Bar-Ilan University 
Michael Fishbane has proposed that in the books of Ezra-Nehemiah and Chronicles we find what he terms 
"legal blends": narrative passages outlining the performance of a law, whereby the narrative has 
"blended" the prescriptions of a given law from several different pentateuchal law corpora. The classic 
example is the blending of prescriptions concerning the paschal sacrifice in 2 Chr 35:13. Expositors have 
classically understood that this was a post-exilic phenomenon and demonstrated the need to unite Israel's 
differing legal customs in post-exilic Yehud. This paper rejects this narrative. It claims that the 
phenomenon of the legal blend is widespread within Israel's narrative tradition. I will take as my primary 
example the narrative of Judges 6 in which Gideon is instructed to obliterate his father's cultic site. I will 
demonstrate that the narrator of Judges 6 deliberately wove together the seemingly disparate and mutually 
exclusive prescriptions concerning the asherah found in Exod 34:13, Deut 7:5 and Deut 12:3. This 
exercise, in turn, allows us to consider the larger and more central question: how did biblical writers 
apprehend the relationship between the law-corpora? Why would the author of Judges 6 access all three 
prescriptions, rather than display affinity for one of them? I claim that this narrative is proof positive of a 
need to apprehend biblical law corpora as complimentary rather than as mutually exclusive. 
 
The Conquest of Canaan: Reading Deut 7:1-5 and Similar Passages in the Context of Joshua-
Judges 
Proposer: Markus Zehnder  
Institution: Universität Basel 
Without any doubt, Deut 7:1-5 and similar passages (Exod 23:23-33; 34:11-16; Num 33:50-56) calling, 
among others, for the “ban” of the peoples of Canaan are widely (and understandably) seen as forming 
one of the greatest challenges when it comes to the ethical problems of violence in the Hebrew Bible. The 
present paper aims at shedding new light on these texts by investigating the relationship between the 
respective passages in the Pentateuch and especially by examining how these texts are used in the books 
of Joshua and Judges. It will be argued that (1) the deuteronomic passage is the most recent of the 
pentateuchal passages; (2) texts describing the encounter with the Canaanites in both Joshua and Judges 



do not refer to the deuteronomic passage only, but to most of the relevant pentateuchal passages; (3) the 
specific use of the pentateuchal passages in Joshua and Judges does not support a genocidal reading of 
these texts; (4) Gideon is described as the paradigmatic executor of the divine commandments concerning 
the treatment of the Canaanites in the book of Judges. 
 
The Veil of Ignorance in Biblical Covenants  
Proposer: Geoffrey Miller  
Institution: New York University 
Philosophers in the Western tradition have developed the idea of the social compact as a mechanism for 
identifying just political arrangements. To deal with problems of disagreement among the parties, these 
theories present the parties as negotiating under conditions of ignorance about their future endowments. 
The requisite knowledge conditions are obtained either by positing a state of nature ( e.g. Locke and 
Rousseau), or, in the modern form, supposing that the parties are shielded by a "veil of ignorance" 
(Rawls). This paper will argue that three of the great biblical covenants create knowledge conditions that 
are remarkably similar to those used in the later philosophical tradition, by shielding the covenanting 
parties from information about future endowments. These are the covenants with Noah, with Abraham, 
and (most important of all) the covenant on Sinai. The other great biblical covenant -- the covenant at 
Shechem involving the people and Joshua -- does not have this feature, since the people are at this point 
acutely aware of their allocations in the Promised Land. The Bible dispenses with the veil of ignorance in 
this context for reasons also understood by Rawls and others -- that distributions which are fair ex ante 
must also be accepted ex post if the people are to be induced to buy in to the social compact. 
 
 
 


