The Hermeneutics of Ritual Innovation: Hand Placement in Leviticus 24
David P. Wright
SBL, November 23, 2015
The legal novella about a blasphemer in Lev 24:10–23 belongs to the H material
of the PH source of the Pentateuch. It is probably an addition to the so-called Holiness
Code (HC; Lev 17–26), though it shares ideological and thematic perspectives of the
surrounding HC chapters, such as the sanctity of the divine name and the equal
application of law to citizens and immigrants. It is also like the surrounding chapters in
the creation of new law based on legislation from the Covenant Code (CC) and
Deuteronomy (D).
Evidence for the dependence of H’s blasphemy pericope on CC is pervasive, as
Christophe Nihan has recently argued, a fact that demonstrates that the passage is
essentially a unified production, despite containing different styles and shifts in topic.
CC’s influence is found in both the legislative and narrative portions of the passage, and
in the legislative section, in the material on the distinct topics of blasphemy and talion.
Let me take a minute to summarize this for background. Reliance on CC is visible most
prominently in the talion laws (see Handout 1.1*). Lev 24 detaches the topic of talion
from the context of aggravated miscarriage and creates separate laws on killing and
injury to which the respective talion equations apply: “life for life” ( )נֶפֶשׁ תַּ חַת נָפֶשׁfor
killing (vv. 17–18, 21b), and “an eye for an eye” ( ) ַעי ִן תַּ חַת ַעי ִןand other body parts for
injury (vv. 19–21a). Lev 24 changes the governing modality from an unintentional to an
intentional act, clear in the repeated statements that what the assailant did must be done to
him (vv. 19–20). It draws its penalty “he shall be put to death” ( )מוֹת יוּמָתfrom CC’s
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homicide law and related capital crimes (Exod 21:12–17) and draws the requirement “he
shall pay it back” (שׁ ְלּ ֶמנָּה
ַ ְ  )יfrom CC’s animal loss laws (22:35–22:14). This effectively
summarizes the whole of CC’s assault and property loss laws. Through this summary and
by juxtaposing the talion laws to those on blasphemy, Lev 24 is able to situate blasphemy
in the system of criminal law.
Lev 24’s two blasphemy laws that precede its talion laws also derive from CC,
but primarily from its final apodictic laws (see Handout 1.2). The first law “any person
who curses his god shall bear his sin” (v. 15b) is a casuistic reformulation of CC’s “you
shall not curse God” (Exod 22:27a). The casuistic reformulation allows a penalty to be
attached. The second blasphemy law “and one who (also) speaks Yhwh’s name shall be
put to death” (Lev 24:16a) mirrors CC’s “the name of other gods you shall not recall; it
shall not be heard on your lips” (Exod 23:13). Lev 24 changes the object to Yhwh’s
name. This thus fills a gap in CC’s legislation, which says nothing about the improper
expression of Yhwh’s name, though it does speak about legitimate uses of that name in
the cult (20:24). Though the content of the blasphemy laws are based on the laws and
statements about uttering the divine name in CC’s apodictic legislation, the overall
pattern of two blasphemy laws followed by talion mimics the pattern of two miscarriage
laws followed by talion in CC’s casuistic legislation.
The influence of CC is also found in the narrative that sets up the blasphemy and
talion laws. Though Lev 24 disengages talion from the topic of miscarriage to create an
independent talion law, it retains the motif of a fight and the same verb from the
miscarriage law to describe the context in which wrongful utterance of the divine name
occurs (v. 10): “ ַויִּנָּצוּthey fought” (narrative tense) for “ יִנָּצוּthey fight” (durative, in a
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casuistic context). The next verb in Lev 24, which describes the attack on the divine
name, alliteratively or paronymically echoes the next verb in the miscarriage law, which
describes the attack in that case (v. 11): “ נקבpronounce” in place of “ נגףknock, hit”
(dental nasal, palatal, labial). That this correspondence is the intentional product of the
hermeneutical process is indicated by other similar examples, including in H’s
replacement of CC’s root  שמטwith  שבתin its seventh year law (Exod 23:11; Lev 25:2, 4,
5, 6; the multiple uses [seven times] of the root in Lev 25:2–7 may reflect the multiple
uses [six times] of  שמטin D’s seventh year law in Deut 15:1, 2, 3, 9, which itself builds
on CC’s law). We will see another example of such generative wordplay later in Lev 24’s
use of D.
Thus the influence of CC throughout the whole blasphemy pericope of Lev 24 is
patent. What has not been investigated fully is the influence of D on the passage. That is
what I would like to explore today. One reason for this lack of study is the lesser
visibility of D in this passage. Another reason is the dispute about relative dating, where
some put H before D or contemporaneous with D. Nevertheless, recent research shows
that H postdates D and has been influenced by D in other passages. In the case before us,
H has used CC and D in combination to create its laws and story and, in particular, has
reinterpreted D to invent the legal-ritual performance of the witnesses imposing their
hands on the head of the blasphemer as part of the execution process.
***
As it did with the material drawn from CC, Lev 24 brought motifs and material
from D into both its laws and narrative. In the laws, Lev 24 echoes D’s talion law in its
requirement that identical injury be exacted on a person who injures another. D’s talion
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law is part of its false witness law in 19:16–21 (Handout 2.1). The fundamental law is
found in vv. 16–18a. This is followed by various rationale clauses, which include the
talion list at the end (vv. 18b–21). This slightly reformulates and abbreviates CC’s talion
list. (The beth pretii instead of CC’s  תַּ חַתmay be a function of D’s application of the
motif to a case where talion punishment is to be exacted physically.) That D’s law
depends on CC is found otherwise in its use of the term  עֵד־ ָחמָסand in the topic of giving
false witness. These features are found in the structural center of CC’s final apodictic
laws in Exod 23:1–8 (see v. 1 for the term עֵד־ ָחמָס, found only in these two laws in the
HB). The imprint of CC’s talion law is further visible in the heart of D’s false witness
law. The penalty for this perfidy is “ ַו ֲעשִׂיתֶ ם לוֹ ַכּ ֲאשֶׁר זָמַם ַלעֲשׂוֹת לְאָחִיוyou shall do to him
just as he plotted to do to his fellow” (v. 19a). This is an explication of CC’s succinct
formula X  תַּ חַתX (“X for X”) and structurally reflects it. The conjunction “ ַכּ ֲאשֶׁרjust as”
corresponds to the preposition תַּ חַת, and the verbal phrases that surround this
conjunction—with “ ָעשָׂהdo,” the preposition -“ לto,” and the object of the preposition—
correspond to the body part X in CC’s formula.
Lev 24’s talion law on injury (vv. 19–20) reflects the wording of D’s explication
of CC’s talion law (Handout 2.1). The wording in Lev 24:19, in particular, is similar to
D’s phrasing. Lev 24:19 reads “a person who inflicts a disfigurement on his fellow, as he
has done so shall it be done to him”  ְואִישׁ כִּי־י ִתֵּ ן מוּם ַבּ ֲעמִיתוֹ ַכּ ֲאשֶׁר ָעשָׂה כֵּן י ֵ ָעשֶׂה לּוֹ. This shares
features with Deut 19:19: “you shall do to him just as he plotted to do to his fellow”
 ַו ֲעשִׂיתֶ ם לוֹ ַכּ ֲאשֶׁר זָמַם ַלעֲשׂוֹת לְאָחִיו. Like D, Lev 24 uses the verb “ ָעשָׂהdo” with the
preposition -“ לto,” makes an analogy with the conjunction “ ַכּ ֲאשֶׁרjust as,” and uses a
term for one’s fellow (each suited to the preferred vocabulary of the respective source).
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But there is an notable difference. The wording in Lev 24 does not reflect the X  תַּ חַתX
pattern of the talion law. Rather, it begins the analogy with the conjunction “ ַכּ ֲאשֶׁרjust
as,” followed by a phrase headed by the correlating adverb “ כֵּןthus, so.” Further, the
formulation of the penalty in Lev 24 is more complex. The passage reiterates the penalty
with different words in v. 20: “as he inflicted a disfigurement on a man, so shall it be
inflicted on him”  ַכּ ֲאשֶׁר י ִתֵּ ן מוּם בָּאָדָ ם כֵּן יִנָּתֶ ן בּוֹ. This repetition is part of a carefully crafted
chiastic structure that ranges across the larger passage. In this structure Lev 24 embeds
the talion list for injuries (“and eye for and eye” etc.; v. 20a) in the middle of its parallel
demands for exacting literal talion punishment. This embedded list is, in fact, the center
of the whole chiastic structure. Thus Lev 24 appears to go several steps beyond D. These
features indicate that Lev 24’s law is dependent on and subsequent to D’s law.
The talion motif in D’s false witness law presumably opened the door for Lev 24
to draw upon other legislation in D, and this brings us to influences in the narrative of
Lev 24. D’s false witness law is the second of two general witness laws in D (Handout
2.2). The first (Deut 19:5), only a verse long, is the famous rule that requires multiple
witnesses for conviction in a case (19:15): “A single witness shall not have force against
a person in regard to a crime. (Only) by the testimony of two or more witnesses shall a
case be substantiated.” This rule is contextually embedded in the apostasy law of Deut
17:2–7 as part of the prescription for the traitor’s execution:

5

You shall bring that man or woman who did this evil thing to your gates. You shall stone them—

that man or woman—with stones so that they die. 6By two or more witnesses the convicted person
shall be put to death. He will not be put to death by one witness. 7The hand of the witnesses shall
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be on him first, to put him to death, and the hand of the rest of the people afterward. You shall
thus remove evil from your midst.

This law, as Bernard Levinson has shown, revises or augments the apostasy law of 13:7–
12 (Handout 2.2). The earlier law portrays the charge as being brought by a single
witnessing individual. It says that “you (singular) shall kill him ()הָר ֹג תַּ ה ְַרגֶנּוּ, your hand
(singular;  )י ָדְ ָךshall be on him first to put him to death and then the hand of all the people
afterward” (13:10; see the context of vv. 7–12 broadly). The law in Deut 17 reformulates
this by citing the witness law (v. 6) and then rewriting the execution procedure so that
multiple witnesses ( )י ַד ָהעֵדִ יםinitiate the execution (v. 7).
The execution procedure in Lev 24 for the blasphemer corresponds closely to that
for D’s apostate (Handout 2.2). This indicates, along with the correlations with D’s false
witness law, that D has been influential. D prescribes: “5You shall bring that man or
woman who did this evil thing to your gates. You shall stone them—that man or
woman—with stones so that they die. ... 7The hand of the witnesses shall be on him first
()ב ִָראשֹׁנָה, to put him to death, and the hand of the rest of the people afterward.” Lev
24:14 prescribes: “Bring the one who cursed outside the camp. All those who heard shall
place their hands on his head ()עַל־ר ֹאשׁוֹ, (then) the whole congregation shall stone him.”
The basic elements and motifs are the same: removing the person, described with the
verb “ הוֹצִיאbring out”; conveyance to the outer margins of the habitation; a verb for
stoning; the participation of witnesses; and a staged process of execution with the
witnesses acting first and then the rest of the community. Most remarkably, both texts
have a statement that the “hand” of witnesses be on the transgressor in some way in
connection with the root for “head” ()ראשׁ. In Deut 17:7 the witnesses’ hands are
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metonymically to be on the transgressor at first: י ַד ָהעֵדִ ים תִּ ְהי ֶה־בּוֹ ב ִָראשֹׁנָה. This is an
idiomatic description for enacting the violence of execution. The root  ראשׁappears
without particular prominence in the adverbial “ ב ִָראשֹׁנָהat first” to indicate that the
witnesses initiate the execution. This rule is complemented by the law saying that the
“hand,” i.e., violent engagement, of all the people follows, with the correlating adverb
“ בָּאַחֲרֹנָהnext, afterward.” Lev 24:14 prescribes that the witnesses, called “hearers,” are to
place ( ) ָסמְַךtheir hands literally on the transgressor, and specifically on his head (עַל־
)ר ֹאשׁוֹ. The whole congregation then performs the execution.
H’s pericope transformed D’s procedure of execution into a concrete legal ritual
by generative wordplay or paronymic echoing, similar to the replacement of the verb נגף
“knock” with the verb “ נקבpronounce” in the blasphemy passage or the use of  שבתfor
 שמטin H’s seventh year law, as noted earlier. Lev 24 picked up on the figurative “hand”
of the witnesses and the root  ראשׁin D’s adverb and concretized these in view of the
priestly gesture of hand placement in sacrificial ritual and particularly in view of the
gesture in the scapegoat rite on the Day of Atonement (Lev 16:21). In the latter, Aaron is
to place ( ) ָסמְַךhis two hands on the head of the goat (שּׂעִיר
ָ  ;עַל ר ֹאשׁ ַהLev 16:21) and
confess the people’s sins over it. The goat is then dispatched into the wilderness (v. 21;
cf. vv. 26). This suggests that the gesture in Lev 24 is not simply a means by which the
witnesses affirm their testimony, but serves to transfer the miasma of blasphemy back to
the blasphemer, similar to the transfer of sins in the scapegoat rite. D’s requirement that
the apostate be removed “to your gates” for execution relates to and may have facilitated
this interpretation and the larger hermeneutical transformation, inasmuch as PH views the
area outside the camp as the place of impurity. In other words, altogether D mentions a
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hand, the root ראשׁ, and removal from the habitation, all of which appear in P’s scapegoat
performance in Lev 16:21. It would be natural for a mind imbued with a Priestly ritual
perspective to imagine a scapegoat-type performance when looking at these motifs in D.
***
An account of hand placement in Lev 24 is incomplete without a look at the
example in PH’s appointment of Joshua as Moses’ successor in Num 27:12–23. This
gesture is a means of transfer, though of a positive quality. By it Moses places some of
his leadership essence—his —הוֹדon his replacement. (v. 20). The problem in terms of
hermeneutical history and textual development outlined by this paper is that it is not clear
if the blasphemy novella of Lev 24 was created after the story of Joshua’s installation or
before it. If after, then the case of hand placement in Num 27 was presumably influential
in providing, in addition to the scapegoat ritual, a precedent for the ritual innovation in
the blasphemer’s case. If, however, Lev 24 was created before Num 27, then Joshua’s
installation would have been crafted in view of hand placement as a means of transfer in
the rites for the scapegoat and the blasphemer.
An intriguing complication in this analysis is that the hand-placement gesture in
Num 27 itself appears to have arisen from textual revision. In this case, Num 27 appears
to have blended motifs from two disparate E texts (see Handout 4.0). These are the short
description of Joshua’s appointment in the E verses of Deut 31 (i.e., vv. 14–15+23; v. 23
flows directly from vv. 14–15) and the story of the prophetic inspiration of the elders in
Num 11* (E = vv. 11–17, 24b–25; this was later blended with the J story about the quail
in the other verses of that chapter). Num 27 correlates with E’s story of Joshua’s
installation in the motifs of Moses’ impending death (Num 27:12–14 // Deut 31:14),
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bringing forth Joshua (18 // 14), positioning Joshua at the sacred place or before the priest
(19 // 14, 15), and commissioning him described with the verb ( צוה19, 23 // 14, 23). The
passages also share a common structure of command and fulfillment (18–21, 22–23 //
14a, 14b+23). Num 27 correlates with E’s story of the elders in Num 11 in the motifs of
Moses’s characterization of a problem in leadership (Num 27:15–17 // Num 11:11–14), a
divine response to take or gather candidates (18 // 16), positioning the candidates
(including use of the verb  ) ֶה ֱעמִידat the sacred place or before the priest (19, 22 // 16,
24b), and the transfer of some of Moses’ glory ( )הוֹדor spirit ( )רוּ ַחto the candidates,
described with use of a partitive min and a verb for placing this on them, including the
verb ( נתן20, 23 //17, 25, 26; cf. 29). The passages also have a common structure of
setting out the problem, a divine command, and Moses’ compliance (12–17, 18–21, 22–
23 // 11–15, 16–17, 24b–30). It should be noted that while Num 27 describes the
substance transferred as Moses’ הוֹד, verses ascribable to PH in Deut 34 refers back to the
installation ritual and says that by it Joshua was filled by רוּ ַח ָח ְכמָה, which is akin to E’s
 רוּ ַחin Num 11 (see Deut 34:9).
The primary hermeneutical operation in Num 27 was infusing the motif of the
elders’ acquiring Moses’ leadership essence in Num 11 into the charge or injunction to
Joshua (described with  )צוהin Deut 31. Num 27 made Moses the agent of the charge
rather than the deity (Num 27:19, vs. Deut 31:14, 23). In a parallel fashion, it made
Moses the agent of the transfer of leadership authority by employing the concrete gesture
of hand placement (Num 27:18, 20, 23 vs. 11:17, 25). In this Num 27 revised the wording
of E’s command and fulfillment. E’s command says “I (the deity) will take some of the
spirit which is on you and put it on them (the elders)” (v. 17) and its fulfillment, “he took
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some of the spirit that was on him and placed it on the seventy elders” (v. 25). Num 27
reformulated this as “you shall place your hand on him ... and put some of your glory on
him” (v. 18, 20) and “he placed his hand on him and charged him” (v. 23).
***
I conclude by noting that the similarity of the hermeneutical procedures and
topical concerns in Lev 24 and Num 27 suggest that these stories that feature hand
placement were created in the same scribal milieu. But, even so, one came before the
other. One datum to consider in determining the chronological relationship is the
centrality the passage to the PH work. The installation of Joshua is thematically tied to
other PH stories of rebellion in Numbers, including the spy story which habilitates Joshua
as potential leader, the sin of Moses and Aaron in Num 20, and the stories of the death of
Aaron and then Moses. The story of the blasphemer, in contrast, is incidental to the
context of PH and is associable with other similar novellae that may be considered
secondary. However, the expansion of the gesture of hand placement as a means of
transfer in contexts beyond the scapegoat seems to have more specific textual motivations
in the case of Lev 24’s revision of the execution procedure from Deut 17. One does not
necessarily need Num 27 as an motivating factor in the creation of Lev 24.
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Provisional Handout:
The Hermeneutics of Ritual Innovation: Hand Placement in Leviticus 24
David P. Wright
SBL Atlanta Nov 23, 2015
1.0: CC’s influences in Lev 24:
1.1: In the talion laws:
)Covenant Code (Exod 21–23
Miscarriage and talion:

שּׁה ה ָָרה ְויָצְאוּ
שׁים ְונָגְפוּ ִא ָ
ְ 21:22וכִי־יִנָּצוּ ֲאנָ ִ
שׁית
שׁר י ָ ִ
יְלָדֶ י ָה וְֹלא י ִ ְהי ֶה אָסוֹן עָנוֹשׁ י ֵ ָענֵשׁ ַכּ ֲא ֶ
ָעלָיו ַבּעַל ָה ִאשָּׁ ה ְונָתַ ן ִבּ ְפ ִללִים׃
24
ְ 23ו ִאם־אָסוֹן י ִ ְהי ֶה ְונָתַ תָּ ה נֶפֶשׁ תַּ חַת נָפֶשׁ׃
שׁן
שׁן תַּ חַת ֵ
ַעי ִן תַּ חַת ַעי ִן ֵ
י ָד תַּ חַת י ָד ֶרגֶל תַּ חַת ָרגֶל׃
ַבּוּרה תַּ חַת
ְ 25כּ ִויּ ָה תַּ חַת ְכּ ִויּ ָה ֶפּצַע תַּ חַת ָפּצַע ח ָ
ַבּוּרה׃
ח ָ
ַ 21:12מכֵּה ִאישׁ ָו ֵמת מוֹת יוּ ָמת׃

17

Lev 24

ְו ִאישׁ כִּי יַכֶּה כָּל־נֶפֶשׁ אָדָ ם מוֹת יוּ ָמת׃
 18וּ ַמכֵּה נֶפֶשׁ־ ְבּ ֵה ָמה י ְשַׁ ְלּ ֶמנָּה
נֶפֶשׁ תַּ חַת נָפֶשׁ׃
שׂה לּוֹ׃
שׂה כֵּן י ֵ ָע ֶ
שׁר ָע ָ
 19וְאִ ישׁ כִּי־י ִתֵּ ן מוּם ַבּעֲמִ יתוֹ כַּאֲ ֶ
שׁן
שׁן תַּ חַת ֵ
שׁבֶר ַעי ִן תַּ חַת ַעי ִן ֵ
שׁבֶר תַּ חַת ֶ
ֶ 20
שׁר י ִתֵּ ן מוּם בָּאָדָ ם כֵּן יִנָּתֶ ן בּוֹ׃
ַכּ ֲא ֶ
 21וּ ַמכֵּה ְב ֵה ָמה י ְשַׁ ְלּ ֶמנָּה וּ ַמכֵּה אָדָ ם יוּ ָמת׃

Penalties:	
  
Homicide:	
  

(see	
  also	
  21:15–17,	
  29;	
  22:17–19;	
  cf.	
  22:18–19)	
  
Animal	
  theft	
  (note	
  talion	
  motif	
  in	
  this	
  example):	
  

שׁ ְמ ֶרנּוּ
שׁלְשׁ ֹם וְֹלא י ִ ְ
 21:36אוֹ נוֹדַ ע כִּי שׁוֹר נַגָּח הוּא ִמתְּ מוֹל ִ
שׁלֵּם שׁוֹר תַּ חַת הַשּׁוֹר ְו ַה ֵמּת י ִ ְהי ֶה־לּוֹ׃
שׁלֵּם י ְ ַ
ְבּ ָעלָיו ַ

(see	
  also	
  21:37;	
  22:2,	
  3,	
  4,	
  5,	
  6,	
  8,	
  10,	
  11,	
  14)	
  

1.2: In the blasphemy laws:
Lev 24

)Covenant Code (Exod 21–23

שׂא ֶחטְאוֹ׃
ִ 15b Not cursing God (Yhwh):אישׁ ִאישׁ כִּי־י ְ ַקלֵּל אֱ ֹלהָיו ְונָ ָ
שׂיא ְב ַע ְמָּך ֹלא תָ א ֹר
ֱ 22:27אֹלהִים ֹלא תְ ַקלֵּל ְונָ ִ
שׁם־י ְהוָה מוֹת יוּ ָמת ָרגוֹם י ְִרגְּמוּ־בוֹ כָּל־ ָהעֵדָ ה ַכּגֵּר
16וְנ ֹ ֵקב ֵ
 Not mentioning other gods’ names:כָּאֶ ז ְָרח ְבּנָ ְקבוֹ־שֵׁ ם יוּמָ ת׃
שּׁמַ ע עַל־פִּיָך׃
 23:13bוְשֵׁ ם ֱאֹלהִים אֲ ח ִֵרים ֹלא תַ זְכִּירוּ ֹלא י ִ ָ
Permitted mention of Yhwh’s name in cultic worship:

שׁ ִמי אָבוֹא
שׁר אַזְכִּיר ]תַ זְכִּיר?[ ֶאת־ ְ
ְ 20:24bבּכָל־ ַה ָמּקוֹם ֲא ֶ
אֵ לֶיָך וּב ֵַרכְתִּ יָך׃

CC lacks prohibition against uttering Yhwh’s name in
improper context.

1.3. In the blasphemy narrative:
Lev 24

)Covenant Code (Exod 21–23

שׂ ְר ֵאלִית וְהוּא בֶּן־ ִאישׁ ִמצ ְִרי בְּתוְֹך ְבּנֵי
שּׁה י ִ ְ
ַ 10ויֵּצֵא בֶּן־ ִא ָ
שּׁה ה ָָרה ְויָצְאוּ יְלָדֶ י ָה ...
שׁים ְונָגְפוּ ִא ָ
ְ 21:22וכִי־יִנָּצוּ ֲאנָ ִ
11
שׂ ָר ֵאל ַויִּנָּצוּ ַבּ ַמּ ֲחנֶה בֶּן ַהיּ ִשְׂ ְר ֵאלִית וְאִ ישׁ ַהיּ ִשְׂ ְראֵ לִי׃
יִ ְ
שּׁם ַוי ְ ַקלֵּל ַויָּבִיאוּ א ֹתוֹ
שׂ ְר ֵאלִית ֶאת־ ַה ֵ
שּׁה ַהיּ ִ ְ
נגף  “pronounce” paronymically echoesנקב ַ The rootויּ ִקּ ֹב בֶּן־ ָה ִא ָ
שֹׁלמִ ית בַּת־דִּ ב ְִרי ְל ַמטֵּה־דָ ן׃
שבת ֶ “knock, hit” (dental nasal, palatal, labial). Compareאל־מ ֹשֶׁ ה וְשֵׁ ם אִ מּוֹ ְ
 in Exod 23:11. Seeשמט in H’s Lev 25:2, 4, 5, 6 for CC’s
Handout 2.2 for another example.
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2.0. Deuteronomy’s influences in Lev 24:
2.1: In talion equations (“eye for eye...”) for injury:
Lev 24

Deut 19

שׂה כֵּן יֵעָשֶׂ ה לּוֹ׃
שׁר ָע ָ
ְ 19ו ִאישׁ כִּי־י ִתֵּ ן מוּם ַבּעֲמִ יתוֹ ַכּ ֲא ֶ
שׁן
שׁן תַּ חַת ֵ
שׁבֶר ַעי ִן תַּ חַת ַעי ִן ֵ
שׁבֶר תַּ חַת ֶ
ֶ 20
שׁר י ִתֵּ ן מוּם בָּאָדָ ם כֵּן יִנָּתֶ ן בּוֹ׃
ַכּ ֲא ֶ

 16כִּי־י ָקוּם עֵד־חָמָ ס בְּאִ ישׁ ַלעֲנוֹת בּוֹ ס ָָרה׃
שׁר־ ָלהֶם ה ִָריב ִל ְפנֵי י ְהוָה ִל ְפנֵי
שׁים ֲא ֶ
שׁנֵי־ ָה ֲאנָ ִ
ְ 17ו ָע ְמדוּ ְ
שׁר יִהְיוּ ַבּיּ ָמִ ים ָההֵם׃
הַכּ ֹ ֲהנִים ְוהַשּׁ ֹ ְפטִים ֲא ֶ
שׁ ֶקר ָענָה
שׁ ֶקר ָהעֵד ֶ
 18וְדָ ְרשׁוּ הַשּׁ ֹ ְפטִים הֵיטֵב ְו ִהנֵּה עֵד־ ֶ
בְאָחִיו׃
שׂיתֶ ם לוֹ ַכּ ֲאשֶׁ ר זָמַ ם ַלעֲשׂוֹת לְאָחִיו וּ ִבע ְַרתָּ ה ָָרע
ַ 19ו ֲע ִ
מִ קִּ ְרבֶָּך׃
שׁ ְמעוּ ְוי ִָראוּ וְֹלא־יֹסִפוּ ַלעֲשׂוֹת עוֹד כַּדָּ בָר
אָרים י ִ ְ
שׁ ִ
ְ 20ו ַהנִּ ְ
ה ָָרע ַהזּ ֶה ְבּ ִק ְרבֶָּך׃
שׁן י ָד ְבּי ָד ֶרגֶל
שׁן ְבּ ֵ
 21וְֹלא תָ חוֹס עֵינֶָך נֶפֶשׁ ְבּנֶפֶשׁ ַעי ִן ְבּ ַעי ִן ֵ
בּ ְָרגֶל׃

H uses terminology similar to D but construct an analogy
שׁר that begins with the conjunction
ַ rather thanכּ ֲא ֶ
 X”. H’s also repeatsתַּ חַת reflecting the syntax of CC’s “X
the analogy using other terms and as part of an elaborate
chiastic-like structure.

D’s formulation in v. 19 is an explication of the succinct
שׁר  X” in CC, whereתַּ חַת formula “X
 and theתַּ חַת = ַכּ ֲא ֶ
שׂה לverbal phrases with -
ָ correspond to the body part X.ע ָ

2.2: In the execution procedure:
Deut 19 and 13

ֹ 19:15לא־י ָקוּם עֵד ֶאחָד ְבּ ִאישׁ ְלכָל־עָוֹן
שׁר י ֶ ֱחטָא עַל־
וּ ְלכָל־ ַחטָּאת ְבּכָל־ ֵחטְא ֲא ֶ
שׁה־עֵדִ ים
שֹׁל ָ
שׁנֵי עֵדִ ים אוֹ עַל־פִּי ְ
פִּי ְ
י ָקוּם דָּ בָר׃
 16כִּי־י ָקוּם עֵד־ ָח ָמס ְבּ ִאישׁ ַלעֲנוֹת בּוֹ
שׁר זָ ַמם
שׂיתֶ ם לוֹ ַכּ ֲא ֶ
ס ָָרה׃ ַ 19 ...ו ֲע ִ
ַלעֲשׂוֹת לְאָחִיו  ... 21 ...נֶפֶשׁ ְבּנֶפֶשׁ ַעי ִן
שׁן י ָד ְבּי ָד ֶרגֶל בּ ְָרגֶל׃
שׁן ְבּ ֵ
ְבּ ַעי ִן ֵ
--- 13:7כִּי יְסִיתְ ָך אָחִיָך בֶן־ ִא ֶמָּך אוֹ־ ִבנְָך
שׁר
שׁת חֵי ֶקָך אוֹ ֵרעֲָך ֲא ֶ
אוֹ־בִתְּ ָך אוֹ ֵא ֶ
שָׁך ַבּסֵּתֶ ר לֵאמ ֹר נֵ ְלכָה ְונַ ַעבְדָ ה
ְכּנַ ְפ ְ
שׁר ֹלא י ָדַ עְתָּ אַתָּ ה
ֱאֹלהִים ֲאח ִֵרים ֲא ֶ
שׁ ַמע
ַו ֲאב ֹתֶ יָך׃ ֹ 9 ...לא־ת ֹאבֶה לוֹ וְֹלא תִ ְ
ֵאלָיו וְֹלא־תָ חוֹס עֵינְָך ָעלָיו  10 ...כִּי
הָר ֹג תַּ ה ְַרגֶנּוּ י ָדְ ָך תִּ ְהי ֶה־בּוֹ ב ִָראשׁוֹנָה
ַל ֲה ִמיתוֹ ְוי ַד כָּל־ ָהעָם בָּאַחֲרֹנָה׃
11וּ ְס ַקלְתּוֹ ָב ֲא ָבנִים ָו ֵמת כִּי ִב ֵקּשׁ
ְלהַדִּ יחֲָך ֵמעַל י ְהוָה ֱאֹלהֶיָך הַמּוֹצִי ֲאָך
ֵמ ֶא ֶרץ ִמצ ְַרי ִם ִמבֵּית ֲעבָדִ ים׃ ְ 12וכָל־
שׁ ְמעוּ ְוי ִָראוּן וְֹלא־יוֹסִפוּ
שׂ ָר ֵאל י ִ ְ
יִ ְ
ַלעֲשׂוֹת כַּדָּ בָר ה ָָרע ַהזּ ֶה ְבּ ִק ְרבֶָּך׃

Deut 17

Lev 24

שׁר־י ְהוָה  14הוֹצֵא ֶאת־ ַה ְמ ַק ֵלּל ֶאל־ ִמחוּץ
שׁע ֶָריָך ֲא ֶ
 2כִּי־י ִ ָמּצֵא ְב ִק ְרבְָּך בְּאַחַד ְ
שׂה ֶאת־ ַל ַמּ ֲחנֶה ְו ָס ְמכוּ כָל־הַשּׁ ֹ ְמעִים
שׁר י ַ ֲע ֶ
שּׁה ֲא ֶ
ֱאֹלהֶיָך נ ֹתֵ ן לְָך ִאישׁ אוֹ־ ִא ָ
ֶאת־י ְדֵ יהֶם עַל־ר ֹאשׁוֹ ו ְָרגְמוּ
ה ַָרע ְבּעֵינֵי י ְהוָה־ ֱאֹלהֶיָך ַלעֲב ֹר בּ ְִריתוֹ׃
א ֹתוֹ כָּל־ ָהעֵדָ ה׃
שׁתַּ חוּ ָלהֶם
ַ 3ויֵּלְֶך ַויַּעֲב ֹד ֱאֹלהִים ֲאח ִֵרים ַויּ ִ ְ
16
שׁם־י ְהוָה מוֹת יוּ ָמת
וְנ ֹ ֵקב ֵ
שׁר
שּׁ ַמי ִם ֲא ֶ
שּׁ ֶמשׁ אוֹ ַליּ ֵָר ַח אוֹ ְלכָל־ ְצבָא ַה ָ
ְו ַל ֶ
ָרגוֹם י ְִרגְּמוּ־בוֹ כָּל־ ָהעֵדָ ה ַכּגֵּר
ֹלא־ ִצוִּיתִ י׃
ָכּ ֶאז ְָרח ְבּנָקְ בוֹ־שֵׁ ם יוּ ָמת׃
שׁתָּ הֵיטֵב ְו ִהנֵּה ֱא ֶמת
שׁ ָמעְתָּ וְדָ ַר ְ
ְ 4ו ֻהגַּד־לְָך ְו ָ
23
שׂ ָר ֵאל
שׁה ֶאל־ ְבּנֵי י ִ ְ
ַוי ְדַ בֵּר מ ֹ ֶ
שׂתָ ה הַתּוֹ ֵעבָה הַזּ ֹאת ְבּי ִשְׂ ָראֵ ל׃
נָכוֹן הַדָּ בָר נֶ ֶע ְ
וַיּוֹצִיאוּ ֶאת־ ַה ְמ ַקלֵּל ֶאל־ ִמחוּץ
שּׁה
 5וְהוֹצֵאתָ ֶאת־ ָה ִאישׁ הַהוּא אוֹ ֶאת־ ָה ִא ָ
ַל ַמּ ֲחנֶה ַויּ ְִרגְּמוּ א ֹתוֹ אָבֶן וּ ְבנֵי־
שׁר עָשׂוּ ֶאת־הַדָּ בָר ה ָָרע ַהזֶּה ֶאל־
ַההִוא ֲא ֶ
שׁר ִצוָּה י ְהוָה
שׂ ָר ֵאל עָשׂוּ ַכּ ֲא ֶ
יִ ְ
שּׁה וּ ְס ַקלְתָּ ם
שׁ ָע ֶריָך ֶאת־ ָה ִאישׁ אוֹ ֶאת־ ָה ִא ָ
ְ
שׁה׃
ֶאת־מ ֹ ֶ
ָבּ ֲא ָבנִים וָמֵ תוּ׃
שׁה עֵדִ ים יוּ ַמת
שֹׁל ָ
שׁנַי ִם עֵדִ ים אוֹ ְ
 6עַל־פִּי ְ
Hermeneutical process:
הַמֵּ ת ֹלא יוּמַ ת עַל־פִּי עֵד ֶאחָד׃
Interest in talion in witness
 7י ַד ָהעֵדִ ים תִּ ְהי ֶה־בּוֹ ב ִָראשֹׁנָה ַל ֲה ִמיתוֹ ְוי ַד
law of Deut 19:16–21 brought
כָּל־ ָהעָם בָּאַחֲרֹנָה וּ ִבע ְַרתָּ ה ָָרע ִמקִּ ְרבֶָּך׃
Lev 24’s attention to the
Deut 17:2–7 builds on Deut 19:15 and
13:7–12.
)17:6 cites 19:15 inversely (Seidel’s Law
ֹלא־י ָקוּם and concretizes and contextualizies
ֹ.לא יוּ ַמת with
17:5b+7 cites 13:10–11 inversely following
Seidel’s Law, but also out of necessity to
include 17:6 from 19:15
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companion multiple witness
law in 19:15, and this in turn
led Lev 24 to the witness law
of Deut 17:6 and its
surrounding description of
execution.
Paronymic echoing: “hand of
witnesses are upon on
)” inב ִָראשֹׁנָה( apostate at first
Deut 17 converted to “hearers
)עַל־ר ֹאשׁוֹ( place hand on head
”of blasphemer

	
  

3.0: Hand placement in PH:
3.1: In the scapegoat rite on Day of Atonement (Lev 16:21–22):

שׁעֵיהֶם ְלכָל־חַטּ ֹאתָ ם
שׂ ָר ֵאל ְו ֶאת־כָּל־ ִפּ ְ
שּׂעִיר ַהחַי ְוהִתְ וַדָּ ה ָעלָיו ֶאת־כָּל־עֲוֹנ ֹת ְבּנֵי י ִ ְ
שׁתֵּ י י ָדָ ו עַל ר ֹאשׁ ַה ָ
ְ 21ו ָס ַמְך אַהֲר ֹן ֶאת־ ְ
22
שׁלַּח ֶאת־
שּׂעִיר ָעלָיו ֶאת־כָּל־עֲוֹנ ֹתָ ם ֶאל־ ֶא ֶרץ ְגּז ֵָרה ְו ִ
שׂא ַה ָ
שׁלַּח ְבּי ַד־ ִאישׁ עִתִּ י ַה ִמּדְ בּ ָָרה׃ ְונָ ָ
שּׂעִיר ְו ִ
ְונָתַ ן א ֹתָ ם עַל־ר ֹאשׁ ַה ָ
שּׂעִיר ַבּ ִמּדְ בָּר׃
ַה ָ

3.2: In Joshua’s appointment in Num 27:12–23, with influence from E:
)Deut 31:14–15, 23 (E

)Num 11:11–17, 24b–25 (E
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problem

שׁ ַע
ְ 14bק ָרא ֶאת־י ְהוֹ ֻ
ְוהִתְ יַצְּבוּ ְבּאֹהֶל מוֹעֵד
ַו ֲא ַצוֶּנּוּ

שׁה ַקח־לְָך ֶאת־
 18וַיּ ֹא ֶמר י ְהוָה ֶאל־מ ֹ ֶ
שׁ ַע בִּן־נוּן ִאישׁ ֲאשֶׁ ר־רוּ ַח בּוֹ ְו ָס ַמכְתָּ
י ְהוֹ ֻ
ֶאת־י ָדְ ָך ָעלָיו׃
ְ 19ו ַה ֲע ַמדְ תָּ א ֹתוֹ ִל ְפנֵי ֶא ְל ָעזָר הַכֹּהֵן ְו ִל ְפנֵי
20
כָּל־ ָהעֵדָ ה ְו ִצוִּיתָ ה א ֹתוֹ ְלעֵינֵיהֶם׃
שׁ ְמעוּ כָּל־
ְונָתַ תָּ ה ֵמהוֹדְ ָך ָעלָיו ְל ַמעַן י ִ ְ
עֲדַ ת ְבּנֵי י ִשְׂ ָראֵ ל׃
שׁאַל לוֹ
ְ 21ו ִל ְפנֵי ֶא ְל ָעזָר הַכּ ֹ ֵהן יַעֲמ ֹד ְו ָ
ָאוּרים ִל ְפנֵי י ְהוָה עַל־פִּיו יֵצְאוּ
שׁפַּט ה ִ
ְבּ ִמ ְ
שׂ ָר ֵאל ִאתּוֹ
ְועַל־פִּיו י ָב ֹאוּ הוּא ְוכָל־ ְבּנֵי־י ִ ְ
ְוכָל־ ָהעֵדָ ה׃
שׁר ִצוָּה י ְהוָה א ֹתוֹ
שׁה ַכּ ֲא ֶ
ַ 22ויַּעַשׂ מ ֹ ֶ
שׁ ַע ַויּ ַ ֲע ִמדֵ הוּ
ַויּ ִ ַקּח ֶאת־י ְהוֹ ֻ
ִל ְפנֵי ֶא ְל ָעז ָר הַכֹּהֵן ְו ִל ְפנֵי כָּל־ ָהעֵדָ ה׃
שׁר
ַ 23ויִּסְמְֹך ֶאת־י ָדָ יו ָעלָיו ַוי ְ ַצוֵּהוּ ַכּ ֲא ֶ
שׁה׃
דִּ בֶּר י ְהוָה ְבּי ַד־מ ֹ ֶ

command

שׁ ַע
שׁה וִיהוֹ ֻ
ַ 14cויֵּלְֶך מ ֹ ֶ
ַויּ ִתְ יַצְּבוּ בְּאֹהֶל מוֹעֵד׃
ַ 15ויּ ֵָרא י ְהוָה בָּאֹהֶל ְבּעַמּוּד
ָענָן ַויַּעֲמ ֹד עַמּוּד ֶה ָענָן עַל־
פֶּתַ ח הָאֹהֶל׃ ַ 23ויְצַו ֶאת־
שׁ ַע בִּן־נוּן וַיּ ֹא ֶמר ֲחזַק
י ְהוֹ ֻ
ֶו ֱא ָמץ כִּי אַתָּ ה תָּ בִיא ֶאת־ ְבּנֵי
שׁר־
ָאָרץ ֲא ֶ
שׂ ָר ֵאל ֶאל־ה ֶ
יִ ְ
שׁ ַבּעְתִּ י ָלהֶם וְאָנֹכִי ֶא ְהי ֶה
נִ ְ
ִע ָמְּך׃

שׁ ְבעִים ִאישׁ ִמזִּ ְקנֵי ָהעָם
ַ 24bויּ ֶ ֱאס ֹף ִ
ַויּ ַ ֲע ֵמד א ֹתָ ם ְסבִיב ֹת הָאֹהֶל׃
ַ 25ויּ ֵֶרד י ְהוָה ֶבּ ָענָן ַוי ְדַ בֵּר ֵאלָיו
שׁר ָעלָיו ַויּ ִתֵּ ן עַל־
ַויּ ָאצֶל ִמן־הָרוּ ַח ֲא ֶ
שׁ ְבעִים ִאישׁ ַהזְּ ֵקנִים ַויְהִי כְּנוֹ ַח ֲעלֵיהֶם
ִ
הָרוּ ַח ַויּ ִתְ נַבְּאוּ וְֹלא יָסָפוּ׃
שׁם
שׁים ַבּ ַמּ ֲחנֶה ֵ
שׁנֵי־ ֲאנָ ִ
שּׁ ֲארוּ ְ
ַ 26ויּ ִ ָ
שּׁנִי ֵמידָ ד
שׁם ַה ֵ
ָה ֶאחָד ֶאלְדָּ ד ְו ֵ
וַתָּ נַח ֲעלֵיהֶם הָרוּ ַח ...
שׁה ...
ַ 27ויּ ָָרץ ַהנַּעַר ַויַּגֵּד לְמ ֹ ֶ
שׁה
שׁ ֵרת מ ֹ ֶ
שׁ ַע בִּן־נוּן ְמ ָ
ַ 28ויַּעַן י ְהוֹ ֻ
29
ִמ ְבּח ָֻריו וַיּ ֹאמַ ר ֲאדֹנִי מ ֹשֶׁ ה ְכּ ָל ֵאם׃
שׁה ַה ְמ ַקנֵּא אַתָּ ה לִי וּ ִמי י ִתֵּ ן
וַיּ ֹא ֶמר לוֹ מ ֹ ֶ
כָּל־עַם י ְהוָה נְבִי ִאים כִּי־י ִתֵּ ן י ְהוָה ֶאת־
שׁה ֶאל־ ַה ַמּ ֲחנֶה
רוּחוֹ ֲעלֵיהֶם׃ ַ 30ויּ ֵאָסֵף מ ֹ ֶ
שׂ ָר ֵאל׃
הוּא ְוזִ ְקנֵי י ִ ְ

	
  

fulfillment

שׁה הֵן
 14aוַיּ ֹא ֶמר י ְהוָה ֶאל־מ ֹ ֶ
ָק ְרבוּ י ָ ֶמיָך לָמוּת ...

שׁה ֶאל־י ְהוָה
 11וַיּ ֹא ֶמר מ ֹ ֶ
ָל ָמה ה ֲֵרע ֹתָ ְל ַעבְדֶּ ָך ְו ָל ָמּה ֹלא־ ָמצָתִ י חֵן
שּׂא כָּל־ ָהעָם ַהזֶּה
ְבּעֵינֶיָך לָשׂוּם ֶאת־ ַמ ָ
ָעלָי׃  12הֶאָנֹכִי ה ִָריתִ י ֵאת כָּל־ ָהעָם ַהזֶּה
שׂ ֵאהוּ
ִאם־אָנֹכִי יְלִדְ תִּ יהוּ כִּי־ת ֹא ַמר ֵאלַי ָ
שּׂא הָא ֹ ֵמן ֶאת־הַיֹּנֵק
שׁר י ִ ָ
ְבחֵי ֶקָך ַכּ ֲא ֶ
14
שׁ ַבּעְתָּ ַל ֲאב ֹתָ יו׃
שׁר נ ִ ְ
עַל ָה ֲאדָ מָ ה ֲא ֶ
שׂאת ֶאת־כָּל־
ֹלא־אוּכַל אָנֹכִי ְלבַדִּ י ָל ֵ
ָה ָעם ַהזּ ֶה כִּי ָכבֵד ִממֶּ נִּי׃
שׂה לִּי ה ְָרגֵנִי נָא הָר ֹג
ְ 15ו ִאם־ ָכּכָה אַתְּ ־ע ֹ ֶ
ִאם־ ָמצָאתִ י חֵן ְבּעֵינֶיָך וְאַל־ ֶא ְר ֶאה
בּ ְָרעָתִ י׃
שׁה
 16וַיּ ֹא ֶמר י ְהוָה ֶאל־מ ֹ ֶ
שׂ ָר ֵאל
שׁ ְבעִים ִאישׁ ִמזּ ִ ְקנֵי י ִ ְ
ֶא ְספָה־לִּי ִ
שׁר י ָדַ עְתָּ כִּי־הֵם זִ ְקנֵי ָהעָם וְשׁ ֹ ְט ָריו
ֲא ֶ
ְו ָל ַקחְתָּ א ֹתָ ם ֶאל־אֹהֶל מוֹעֵד ְוהִתְ יַצְּבוּ
שׁם ִע ָמְּך׃
ָ
17
שׁם
ְוי ַָרדְ תִּ י וְדִ בּ ְַרתִּ י ִע ְמָּך ָ
שׂ ְמתִּ י
שׁר ָעלֶיָך ְו ַ
וְאָ ַצלְתִּ י ִמן־הָרוּ ַח ֲא ֶ
שּׂא ָהעָם וְֹלא־
שׂאוּ ִאתְּ ָך ְבּ ַמ ָ
ֲעלֵיהֶם ְונָ ְ
שּׂא אַתָּ ה ְלבַדֶּ ָך׃
תִ ָ

)Num 27 (PH

שׁה ֲעלֵה ֶאל־הַר
 12וַיּ ֹא ֶמר י ְהוָה ֶאל־מ ֹ ֶ
13
ָאָרץ ...
וּר ֵאה ֶאת־ה ֶ
ָה ֲעב ִָרים ַהזֶּה ְ
14
ו ְָר ִאיתָ ה א ֹתָ הּ ְונֶ ֱא ַספְתָּ ֶאל־ ַע ֶמּיָך ...
שׁר ְמ ִריתֶ ם פִּי ְבּ ִמדְ בַּר־צִן ִבּ ְמ ִריבַת
ַכּ ֲא ֶ
שׁנִי ַב ַמּי ִם ְלעֵינֵיהֶם ...
ָהעֵדָ ה ְל ַה ְקדִּ י ֵ
ַ 15וי ְדַ בֵּר מ ֹשֶׁ ה אֶ ל־י ְהוָה לֵאמ ֹר׃
שׂר
 16יִפְק ֹד י ְהוָה ֱאֹלהֵי הָרוּח ֹת ְלכָל־ ָבּ ָ
שׁר־יֵצֵא ִל ְפנֵיהֶם
ִאישׁ עַל־ ָהעֵדָ ה׃ֲ 17א ֶ
שׁר
שׁר יוֹצִי ֵאם ַו ֲא ֶ
שׁר י ָב ֹא ִל ְפנֵיהֶם ַו ֲא ֶ
ַו ֲא ֶ
שׁר
יְבִי ֵאם וְֹלא תִ ְהי ֶה עֲדַ ת י ְהוָה כַּצּ ֹאן ֲא ֶ
אֵ ין־ ָלהֶם רֹעֶה׃
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