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The Hermeneutics of Ritual Innovation: Hand Placement in Leviticus 24 
David P. Wright 
SBL, November 23, 2015 
 

The legal novella about a blasphemer in Lev 24:10–23 belongs to the H material 

of the PH source of the Pentateuch. It is probably an addition to the so-called Holiness 

Code (HC; Lev 17–26), though it shares ideological and thematic perspectives of the 

surrounding HC chapters, such as the sanctity of the divine name and the equal 

application of law to citizens and immigrants. It is also like the surrounding chapters in 

the creation of new law based on legislation from the Covenant Code (CC) and 

Deuteronomy (D). 

 Evidence for the dependence of H’s blasphemy pericope on CC is pervasive, as 

Christophe Nihan has recently argued, a fact that demonstrates that the passage is 

essentially a unified production, despite containing different styles and shifts in topic. 

CC’s influence is found in both the legislative and narrative portions of the passage, and 

in the legislative section, in the material on the distinct topics of blasphemy and talion. 

Let me take a minute to summarize this for background. Reliance on CC is visible most 

prominently in the talion laws (see Handout 1.1*). Lev 24 detaches the topic of talion 

from the context of aggravated miscarriage and creates separate laws on killing and 

injury to which the respective talion equations apply: “life for life” (נֶֶפׁש ַּתַחת נֶָפׁש) for 

killing (vv. 17–18, 21b), and “an eye for an eye” (ַעיִן ַּתַחת ַעיִן) and other body parts for 

injury (vv. 19–21a). Lev 24 changes the governing modality from an unintentional to an 

intentional act, clear in the repeated statements that what the assailant did must be done to 

him (vv. 19–20). It draws its penalty “he shall be put to death” (מֹות יּוָמת) from CC’s 
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homicide law and related capital crimes (Exod 21:12–17) and draws the requirement “he 

shall pay it back” (יְַׁשְּלֶמּנָה) from CC’s animal loss laws (22:35–22:14). This effectively 

summarizes the whole of CC’s assault and property loss laws. Through this summary and 

by juxtaposing the talion laws to those on blasphemy, Lev 24 is able to situate blasphemy 

in the system of criminal law.  

 Lev 24’s two blasphemy laws that precede its talion laws also derive from CC, 

but primarily from its final apodictic laws (see Handout 1.2). The first law “any person 

who curses his god shall bear his sin” (v. 15b) is a casuistic reformulation of CC’s “you 

shall not curse God” (Exod 22:27a). The casuistic reformulation allows a penalty to be 

attached. The second blasphemy law “and one who (also) speaks Yhwh’s name shall be 

put to death” (Lev 24:16a) mirrors CC’s “the name of other gods you shall not recall; it 

shall not be heard on your lips” (Exod 23:13). Lev 24 changes the object to Yhwh’s 

name. This thus fills a gap in CC’s legislation, which says nothing about the improper 

expression of Yhwh’s name, though it does speak about legitimate uses of that name in 

the cult (20:24). Though the content of the blasphemy laws are based on the laws and 

statements about uttering the divine name in CC’s apodictic legislation, the overall 

pattern of two blasphemy laws followed by talion mimics the pattern of two miscarriage 

laws followed by talion in CC’s casuistic legislation. 

The influence of CC is also found in the narrative that sets up the blasphemy and 

talion laws. Though Lev 24 disengages talion from the topic of miscarriage to create an 

independent talion law, it retains the motif of a fight and the same verb from the 

miscarriage law to describe the context in which wrongful utterance of the divine name 

occurs (v. 10): ַוּיִּנָצּו “they fought” (narrative tense) for יִּנָצּו “they fight” (durative, in a 
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casuistic context). The next verb in Lev 24, which describes the attack on the divine 

name, alliteratively or paronymically echoes the next verb in the miscarriage law, which 

describes the attack in that case (v. 11): נקב “pronounce” in place of נגף “knock, hit” 

(dental nasal, palatal, labial). That this correspondence is the intentional product of the 

hermeneutical process is indicated by other similar examples, including in H’s 

replacement of CC’s root שמט with שבת in its seventh year law (Exod 23:11; Lev 25:2, 4, 

5, 6; the multiple uses [seven times] of the root in Lev 25:2–7 may reflect the multiple 

uses [six times] of שמט in D’s seventh year law in Deut 15:1, 2, 3, 9, which itself builds 

on CC’s law). We will see another example of such generative wordplay later in Lev 24’s 

use of D.   

Thus the influence of CC throughout the whole blasphemy pericope of Lev 24 is 

patent. What has not been investigated fully is the influence of D on the passage. That is 

what I would like to explore today. One reason for this lack of study is the lesser 

visibility of D in this passage. Another reason is the dispute about relative dating, where 

some put H before D or contemporaneous with D. Nevertheless, recent research shows 

that H postdates D and has been influenced by D in other passages. In the case before us, 

H has used CC and D in combination to create its laws and story and, in particular, has 

reinterpreted D to invent the legal-ritual performance of the witnesses imposing their 

hands on the head of the blasphemer as part of the execution process.  

* * * 

 As it did with the material drawn from CC, Lev 24 brought motifs and material 

from D into both its laws and narrative. In the laws, Lev 24 echoes D’s talion law in its 

requirement that identical injury be exacted on a person who injures another. D’s talion 
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law is part of its false witness law in 19:16–21 (Handout 2.1). The fundamental law is 

found in vv. 16–18a. This is followed by various rationale clauses, which include the 

talion list at the end (vv. 18b–21). This slightly reformulates and abbreviates CC’s talion 

list. (The beth pretii instead of CC’s ַּתַחת may be a function of D’s application of the 

motif to a case where talion punishment is to be exacted physically.) That D’s law 

depends on CC is found otherwise in its use of the term ֵעד־ָחָמס and in the topic of giving 

false witness. These features are found in the structural center of CC’s final apodictic 

laws in Exod 23:1–8 (see v. 1 for the term ֵעד־ָחָמס, found only in these two laws in the 

HB). The imprint of CC’s talion law is further visible in the heart of D’s false witness 

law. The penalty for this perfidy is ַוֲעִׂשיֶתם לֹו ַּכֲאֶׁשר זַָמם ַלֲעׂשֹות ְלָאִחיו “you shall do to him 

just as he plotted to do to his fellow” (v. 19a). This is an explication of CC’s succinct 

formula X ַּתַחת X (“X for X”) and structurally reflects it. The conjunction  ֲֶׁשרַּכא  “just as” 

corresponds to the preposition ַּתַחת, and the verbal phrases that surround this 

conjunction—with ָעָׂשה “do,” the preposition -ל “to,” and the object of the preposition—

correspond to the body part X in CC’s formula.  

 Lev 24’s talion law on injury (vv. 19–20) reflects the wording of D’s explication 

of CC’s talion law (Handout 2.1). The wording in Lev 24:19, in particular, is similar to 

D’s phrasing. Lev 24:19 reads “a person who inflicts a disfigurement on his fellow, as he 

has done so shall it be done to him” ְוִאיׁש ִּכי־יִֵּתן מּום ַּבֲעִמיתֹו ַּכֲאֶׁשר ָעָׂשה ֵּכן יֵָעֶׂשה ּלֹו. This shares 

features with Deut 19:19: “you shall do to him just as he plotted to do to his fellow” 

 do” with the“ ָעָׂשה Like D, Lev 24 uses the verb .ַוֲעִׂשיֶתם לֹו ַּכֲאֶׁשר זַָמם ַלֲעׂשֹות ְלָאִחיו

preposition -ל “to,” makes an analogy with the conjunction ַּכֲאֶׁשר “just as,” and uses a 

term for one’s fellow (each suited to the preferred vocabulary of the respective source). 
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But there is an notable difference. The wording in Lev 24 does not reflect the X ַּתַחת X 

pattern of the talion law. Rather, it begins the analogy with the conjunction ַּכֲאֶׁשר “just 

as,” followed by a phrase headed by the correlating adverb ֵּכן “thus, so.” Further, the 

formulation of the penalty in Lev 24 is more complex. The passage reiterates the penalty 

with different words in v. 20: “as he inflicted a disfigurement on a man, so shall it be 

inflicted on him” ַּכֲאֶׁשר יִֵּתן מּום ָּבָאָדם ֵּכן יִּנֶָתן ּבֹו.  This repetition is part of a carefully crafted 

chiastic structure that ranges across the larger passage. In this structure Lev 24 embeds 

the talion list for injuries (“and eye for and eye” etc.; v. 20a) in the middle of its parallel 

demands for exacting literal talion punishment. This embedded list is, in fact, the center 

of the whole chiastic structure. Thus Lev 24 appears to go several steps beyond D. These 

features indicate that Lev 24’s law is dependent on and subsequent to D’s law.  

The talion motif in D’s false witness law presumably opened the door for Lev 24 

to draw upon other legislation in D, and this brings us to influences in the narrative of 

Lev 24. D’s false witness law is the second of two general witness laws in D (Handout 

2.2). The first (Deut 19:5), only a verse long, is the famous rule that requires multiple 

witnesses for conviction in a case (19:15): “A single witness shall not have force against 

a person in regard to a crime. (Only) by the testimony of two or more witnesses shall a 

case be substantiated.” This rule is contextually embedded in the apostasy law of Deut 

17:2–7 as part of the prescription for the traitor’s execution:  

 

5You shall bring that man or woman who did this evil thing to your gates. You shall stone them—

that man or woman—with stones so that they die. 6By two or more witnesses the convicted person 

shall be put to death. He will not be put to death by one witness. 7The hand of the witnesses shall 
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be on him first, to put him to death, and the hand of the rest of the people afterward. You shall 

thus remove evil from your midst. 

 

This law, as Bernard Levinson has shown, revises or augments the apostasy law of 13:7–

12 (Handout 2.2). The earlier law portrays the charge as being brought by a single 

witnessing individual. It says that “you (singular) shall kill him (ָהרֹג ַּתַהְרגֶּנּו), your hand 

(singular; יְָדָך) shall be on him first to put him to death and then the hand of all the people 

afterward” (13:10; see the context of vv. 7–12 broadly). The law in Deut 17 reformulates 

this by citing the witness law (v. 6) and then rewriting the execution procedure so that 

multiple witnesses (יַד ָהֵעִדים) initiate the execution (v. 7).  

 The execution procedure in Lev 24 for the blasphemer corresponds closely to that 

for D’s apostate (Handout 2.2). This indicates, along with the correlations with D’s false 

witness law, that D has been influential. D prescribes: “5You shall bring that man or 

woman who did this evil thing to your gates. You shall stone them—that man or 

woman—with stones so that they die. ... 7The hand of the witnesses shall be on him first 

 to put him to death, and the hand of the rest of the people afterward.” Lev ,(ָבִראׁשֹנָה)

24:14 prescribes: “Bring the one who cursed outside the camp. All those who heard shall 

place their hands on his head (ַעל־רֹאׁשֹו), (then) the whole congregation shall stone him.” 

The basic elements and motifs are the same: removing the person, described with the 

verb הֹוִציא “bring out”; conveyance to the outer margins of the habitation; a verb for 

stoning; the participation of witnesses; and a staged process of execution with the 

witnesses acting first and then the rest of the community. Most remarkably, both texts 

have a statement that the “hand” of witnesses be on the transgressor in some way in 

connection with the root for “head” ( ׁשרא ). In Deut 17:7 the witnesses’ hands are 
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metonymically to be on the transgressor at first: יַד ָהֵעִדים ִּתְהיֶה־ּבֹו ָבִראׁשֹנָה. This is an 

idiomatic description for enacting the violence of execution. The root ׁשרא  appears 

without particular prominence in the adverbial ָבִראׁשֹנָה “at first” to indicate that the 

witnesses initiate the execution. This rule is complemented by the law saying that the 

“hand,” i.e., violent engagement, of all the people follows, with the correlating adverb 

 next, afterward.” Lev 24:14 prescribes that the witnesses, called “hearers,” are to“ ָּבַאֲחרֹנָה

place (ָסַמְך) their hands literally on the transgressor, and specifically on his head (ַעל־

 .The whole congregation then performs the execution .(רֹאׁשֹו

 H’s pericope transformed D’s procedure of execution into a concrete legal ritual 

by generative wordplay or paronymic echoing, similar to the replacement of the verb נגף 

“knock” with the verb  נקב “pronounce” in the blasphemy passage or the use of שבת for 

 ”in H’s seventh year law, as noted earlier. Lev 24 picked up on the figurative “hand שמט

of the witnesses and the root ׁשרא  in D’s adverb and concretized these in view of the 

priestly gesture of hand placement in sacrificial ritual and particularly in view of the 

gesture in the scapegoat rite on the Day of Atonement (Lev 16:21). In the latter, Aaron is 

to place (ָסַמְך) his two hands on the head of the goat (ַעל רֹאׁש ַהָּׂשִעיר; Lev 16:21) and 

confess the people’s sins over it. The goat is then dispatched into the wilderness (v. 21; 

cf. vv. 26). This suggests that the gesture in Lev 24 is not simply a means by which the 

witnesses affirm their testimony, but serves to transfer the miasma of blasphemy back to 

the blasphemer, similar to the transfer of sins in the scapegoat rite. D’s requirement that 

the apostate be removed “to your gates” for execution relates to and may have facilitated 

this interpretation and the larger hermeneutical transformation, inasmuch as PH views the 

area outside the camp as the place of impurity. In other words, altogether D mentions a 
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hand, the root ׁשרא , and removal from the habitation, all of which appear in P’s scapegoat 

performance in Lev 16:21. It would be natural for a mind imbued with a Priestly ritual 

perspective to imagine a scapegoat-type performance when looking at these motifs in D.  

* * * 

 An account of hand placement in Lev 24 is incomplete without a look at the 

example in PH’s appointment of Joshua as Moses’ successor in Num 27:12–23. This 

gesture is a means of transfer, though of a positive quality. By it Moses places some of 

his leadership essence—his הֹוד—on his replacement. (v. 20). The problem in terms of 

hermeneutical history and textual development outlined by this paper is that it is not clear 

if the blasphemy novella of Lev 24 was created after the story of Joshua’s installation or 

before it. If after, then the case of hand placement in Num 27 was presumably influential 

in providing, in addition to the scapegoat ritual, a precedent for the ritual innovation in 

the blasphemer’s case. If, however, Lev 24 was created before Num 27, then Joshua’s 

installation would have been crafted in view of hand placement as a means of transfer in 

the rites for the scapegoat and the blasphemer.  

 An intriguing complication in this analysis is that the hand-placement gesture in 

Num 27 itself appears to have arisen from textual revision. In this case, Num 27 appears 

to have blended motifs from two disparate E texts (see Handout 4.0). These are the short 

description of Joshua’s appointment in the E verses of Deut 31 (i.e., vv. 14–15+23; v. 23 

flows directly from vv. 14–15) and the story of the prophetic inspiration of the elders in 

Num 11* (E = vv. 11–17, 24b–25; this was later blended with the J story about the quail 

in the other verses of that chapter). Num 27 correlates with E’s story of Joshua’s 

installation in the motifs of Moses’ impending death (Num 27:12–14 // Deut 31:14), 
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bringing forth Joshua (18 // 14), positioning Joshua at the sacred place or before the priest 

(19 // 14, 15), and commissioning him described with the verb (23 ,14 // 23 ,19) צוה. The 

passages also share a common structure of command and fulfillment (18–21, 22–23 // 

14a, 14b+23). Num 27 correlates with E’s story of the elders in Num 11 in the motifs of 

Moses’s characterization of a problem in leadership (Num 27:15–17 // Num 11:11–14), a 

divine response to take or gather candidates (18 // 16), positioning the candidates 

(including use of the verb ֶהֱעִמיד) at the sacred place or before the priest (19, 22 // 16, 

24b), and the transfer of some of Moses’ glory (הֹוד) or spirit ( ַרּוח) to the candidates, 

described with use of a partitive min and a verb for placing this on them, including the 

verb נתן (26 ,25 ,17// 23 ,20; cf. 29). The passages also have a common structure of 

setting out the problem, a divine command, and Moses’ compliance (12–17, 18–21, 22–

23 // 11–15, 16–17, 24b–30). It should be noted that while Num 27 describes the 

substance transferred as Moses’ הֹוד, verses ascribable to PH in Deut 34 refers back to the 

installation ritual and says that by it Joshua was filled by רּוַח ָחְכָמה, which is akin to E’s 

  .in Num 11 (see Deut 34:9) רּוחַ 

The primary hermeneutical operation in Num 27 was infusing the motif of the 

elders’ acquiring Moses’ leadership essence in Num 11 into the charge or injunction to 

Joshua (described with צוה) in Deut 31. Num 27 made Moses the agent of the charge 

rather than the deity (Num 27:19, vs. Deut 31:14, 23). In a parallel fashion, it made 

Moses the agent of the transfer of leadership authority by employing the concrete gesture 

of hand placement (Num 27:18, 20, 23 vs. 11:17, 25). In this Num 27 revised the wording 

of E’s command and fulfillment. E’s command says “I (the deity) will take some of the 

spirit which is on you and put it on them (the elders)” (v. 17) and its fulfillment, “he took 
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some of the spirit that was on him and placed it on the seventy elders” (v. 25). Num 27 

reformulated this as “you shall place your hand on him ... and put some of your glory on 

him” (v. 18, 20) and “he placed his hand on him and charged him” (v. 23).  

* * * 

 I conclude by noting that the similarity of the hermeneutical procedures and 

topical concerns in Lev 24 and Num 27 suggest that these stories that feature hand 

placement were created in the same scribal milieu. But, even so, one came before the 

other. One datum to consider in determining the chronological relationship is the 

centrality the passage to the PH work. The installation of Joshua is thematically tied to 

other PH stories of rebellion in Numbers, including the spy story which habilitates Joshua 

as potential leader, the sin of Moses and Aaron in Num 20, and the stories of the death of 

Aaron and then Moses. The story of the blasphemer, in contrast, is incidental to the 

context of PH and is associable with other similar novellae that may be considered 

secondary. However, the expansion of the gesture of hand placement as a means of 

transfer in contexts beyond the scapegoat seems to have more specific textual motivations 

in the case of Lev 24’s revision of the execution procedure from Deut 17. One does not 

necessarily need Num 27 as an motivating factor in the creation of Lev 24.  
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Provisional Handout: 
The Hermeneutics of Ritual Innovation: Hand Placement in Leviticus 24 
David P. Wright 
SBL Atlanta Nov 23, 2015 
 
1.0: CC’s influences in Lev 24: 
 
1.1: In the talion laws: 

Lev 24 Covenant Code (Exod 21–23) 
׃מֹות יּוָמתְוִאיׁש ִּכי יֶַּכה ָּכל־נֶֶפׁש ָאָדם  17   
  יְַׁשְּלֶמּנָהּוַמֵּכה נֶֶפׁש־ְּבֵהָמה   18 

׃ֶפׁש ַּתַחת נֶָפׁשנֶ   
ְוִאיׁש ִּכי־יִֵּתן מּום ַּבֲעִמיתֹו ַּכֲאֶׁשר ָעָׂשה ֵּכן יֵָעֶׂשה ּלֹו׃ 19    

ֶׁשֶבר ַּתַחת ֶׁשֶבר ַעיִן ַּתַחת ַעיִן ֵׁשן ַּתַחת ֵׁשן  20    
יִּנֶָתן ּבֹו׃ַּכֲאֶׁשר יִֵּתן מּום ָּבָאָדם ֵּכן   

׃יּוָמתּוַמֵּכה ָאָדם  יְַׁשְּלֶמּנָהּוַמֵּכה ְבֵהָמה  21    

Miscarriage and talion: 
ְוִכי־יִּנָצּו ֲאנִָׁשים ְונָגְפּו ִאָּׁשה ָהָרה ְויְָצאּו  21:22 

יְָלֶדיָה ְוֹלא יְִהיֶה ָאסֹון ָענֹוׁש יֵָענֵׁש ַּכֲאֶׁשר יִָׁשית 
ָעָליו ַּבַעל ָהִאָּׁשה ְונַָתן ִּבְפִלִלים׃  

  24   ׃ נֶֶפׁש ַּתַחת נֶָפׁשם־ָאסֹון יְִהיֶה ְונַָתָּתה ְואִ  23  
ַעיִן ַּתַחת ַעיִן ֵׁשן ַּתַחת ֵׁשן   
  ׃ יָד ַּתַחת יָד ֶרגֶל ַּתַחת ָרגֶל

ְּכִוּיָה ַּתַחת ְּכִוּיָה ֶּפַצע ַּתַחת ָּפַצע ַחּבּוָרה ַּתַחת  25 
ַחּבּוָרה׃  

Penalties:	  
Homicide:	  

׃מֹות יּוָמתַמֵּכה ִאיׁש ָוֵמת  21:12  
(see	  also	  21:15–17,	  29;	  22:17–19;	  cf.	  22:18–19)	  

Animal	  theft	  (note	  talion	  motif	  in	  this	  example):	  
אֹו נֹוַדע ִּכי ׁשֹור נַָּגח הּוא ִמְּתמֹול ִׁשְלׁשֹם ְוֹלא יְִׁשְמֶרּנּו  21:36

ְוַהֵּמת יְִהיֶה־ּלֹו׃  ׁשֹור ַּתַחת ַהּׁשֹור ַׁשֵּלם יְַׁשֵּלםְּבָעָליו   
(see	  also	  21:37;	  22:2,	  3,	  4,	  5,	  6,	  8,	  10,	  11,	  14)	  

 
1.2: In the blasphemy laws: 

Lev 24 Covenant Code (Exod 21–23) 
15bֶחְטאֹו׃ ְונָָׂשא ֱאֹלָהיו יְַקֵּללִאיׁש ִאיׁש ִּכי־  

מֹות יּוָמת ָרגֹום יְִרְּגמּו־בֹו ָּכל־ָהֵעָדה ַּכֵּגר  ְונֵֹקב ֵׁשם־יְהָוה16
ָּכֶאזְָרח ְּבנְָקבֹו־ֵׁשם יּוָמת׃  

 
 

Not cursing God (Yhwh): 
ְבַעְּמָך ֹלא ָתאֹר נִָׂשיאוְ  ְתַקֵּללֹלא  ֱאֹלִהים 22:27  

Not mentioning other gods’ names: 
23:13b ֹלא יִָּׁשַמע ַעל־ִּפיָך׃ ְוֵׁשם ֱאֹלִהים ֲאֵחִרים ֹלא ַתזְִּכירּו  

Permitted mention of Yhwh’s name in cultic worship: 
20:24b  ָאבֹוא  ְׁשִמיֶאת־ ?]ַתזְִּכיר[ ַאזְִּכירְּבָכל־ַהָּמקֹום ֲאֶׁשר

ֵאֶליָך ּוֵבַרְכִּתיָך׃  
 
CC lacks prohibition against uttering Yhwh’s name in 
improper context. 

 
1.3. In the blasphemy narrative:  

Lev 24 Covenant Code (Exod 21–23) 
ַוּיֵֵצא ֶּבן־ִאָּׁשה יְִׂשְרֵאִלית ְוהּוא ֶּבן־ִאיׁש ִמְצִרי ְּבתֹוְך ְּבנֵי  10
  11ַּבַּמֲחנֶה ֶּבן ַהּיְִׂשְרֵאִלית ְוִאיׁש ַהּיְִׂשְרֵאִלי׃ ַוּיִּנָצּוָרֵאל יִׂשְ 
ֶּבן־ָהִאָּׁשה ַהּיְִׂשְרֵאִלית ֶאת־ַהֵּׁשם ַויְַקֵּלל ַוּיִָביאּו אֹתֹו  ַוּיִּקֹב

ֶאל־מֶֹׁשה ְוֵׁשם ִאּמֹו ְׁשֹלִמית ַּבת־ִּדְבִרי ְלַמֵּטה־ָדן׃  
 

...יְָלֶדיָה ִאָּׁשה ָהָרה ְויְָצאּו  ְונָגְפּוֲאנִָׁשים  יִּנָצּוְוִכי־ 21:22  
 
The root נקב “pronounce” paronymically echoes נגף 
“knock, hit” (dental nasal, palatal, labial). Compare שבת 
in H’s Lev 25:2, 4, 5, 6 for CC’s שמט in Exod 23:11. See 
Handout 2.2 for another example. 

 
  



	   12	  

2.0. Deuteronomy’s influences in Lev 24: 
 
2.1: In talion equations (“eye for eye...”) for injury:  

Lev 24 Deut 19 
׃ַּכֲאֶׁשר ָעָׂשה ֵּכן יֵָעֶׂשה ּלֹו ַּבֲעִמיתֹוְוִאיׁש ִּכי־יִֵּתן מּום  19  
ֶׁשֶבר ַּתַחת ֶׁשֶבר ַעיִן ַּתַחת ַעיִן ֵׁשן ַּתַחת ֵׁשן  20  

׃ּום ָּבָאָדם ֵּכן יִּנֶָתן ּבֹוַּכֲאֶׁשר יִֵּתן מ  
 
H uses terminology similar to D but construct an analogy 
that begins with the conjunction ַּכֲאֶׁשר rather than 
reflecting the syntax of CC’s “X ַּתַחת X”. H’s also repeats 
the analogy using other terms and as part of an elaborate 
chiastic-like structure.  
 
 

־ָחָמס ְּבִאיׁש ַלֲענֹות ּבֹו ָסָרה׃ִּכי־יָקּום ֵעד  16  
ְוָעְמדּו ְׁשנֵי־ָהֲאנִָׁשים ֲאֶׁשר־ָלֶהם ָהִריב ִלְפנֵי יְהָוה ִלְפנֵי  17  

ַהּכֲֹהנִים ְוַהּׁשְֹפִטים ֲאֶׁשר יְִהיּו ַּבּיִָמים ָהֵהם׃  
ְוָדְרׁשּו ַהּׁשְֹפִטים ֵהיֵטב ְוִהּנֵה ֵעד־ֶׁשֶקר ָהֵעד ֶׁשֶקר ָענָה  18  

ְבָאִחיו׃  
ּוִבַעְרָּת ָהָרע  ַּכֲאֶׁשר זַָמם ַלֲעׂשֹות ְלָאִחיו ַוֲעִׂשיֶתם לֹו 19  

ִמִּקְרֶּבָך׃  
ְוַהּנְִׁשָאִרים יְִׁשְמעּו ְויִָראּו ְוֹלא־יִֹספּו ַלֲעׂשֹות עֹוד ַּכָּדָבר  20  

ָהָרע ַהּזֶה ְּבִקְרֶּבָך׃  
נֶֶפׁש ְּבנֶֶפׁש ַעיִן ְּבַעיִן ֵׁשן ְּבֵׁשן יָד ְּביָד ֶרגֶל ְוֹלא ָתחֹוס ֵעינֶָך 21  

׃ְּבָרגֶל  
 

D’s formulation in v. 19 is an explication of the succinct 
formula “X ַּתַחת X” in CC, where  ַּתַחת =  ַּכֲאֶׁשר and the 
verbal phrases with -ָעָׂשה ל correspond to the body part X. 

 
2.2: In the execution procedure: 

Lev 24 Deut 17  Deut 19 and 13  
ל ֶאל־ִמחּוץ הֹוֵצא ֶאת־ַהְמַקּלֵ  14

ְוָסְמכּו ָכל־ַהּׁשְֹמִעים  ַלַּמֲחנֶה
ְוָרגְמּו ֹו רֹאׁש־ַעל ֶאת־יְֵדיֶהם

׃ָּכל־ָהֵעָדה אֹתֹו  
ְונֵֹקב ֵׁשם־יְהָוה מֹות יּוָמת  16

ַּכֵּגר  ָרגֹום יְִרְּגמּו־בֹו ָּכל־ָהֵעָדה
ָּכֶאזְָרח ְּבנְָקבֹו־ֵׁשם יּוָמת׃  

ַויְַדֵּבר מֶֹׁשה ֶאל־ְּבנֵי יְִׂשָרֵאל  23
ְמַקֵּלל ֶאל־ִמחּוץ ַוּיֹוִציאּו ֶאת־הַ 

ּוְבנֵי־ ַלַּמֲחנֶה ַוּיְִרְּגמּו אֹתֹו ָאֶבן
יְִׂשָרֵאל ָעׂשּו ַּכֲאֶׁשר ִצָּוה יְהָוה 

ֶאת־מֶֹׁשה׃  
 

Hermeneutical process: 
Interest in talion in witness 
law of Deut 19:16–21 brought 
Lev 24’s attention to the 
companion multiple witness 
law in 19:15, and this in turn 
led Lev 24 to the witness law 
of Deut 17:6 and its 
surrounding description of 
execution. 
Paronymic echoing: “hand of 
witnesses are upon on 
apostate at first (ָבִראׁשֹנָה)” in 
Deut 17 converted to “hearers 
place hand on head (ַעל־רֹאׁשֹו) 
of blasphemer” 

ִּכי־יִָּמֵצא ְבִקְרְּבָך ְּבַאַחד ְׁשָעֶריָך ֲאֶׁשר־יְהָוה   2
ֱאֹלֶהיָך נֵֹתן ָלְך ִאיׁש אֹו־ִאָּׁשה ֲאֶׁשר יֲַעֶׂשה ֶאת־

ָהַרע ְּבֵעינֵי יְהָוה־ֱאֹלֶהיָך ַלֲעבֹר ְּבִריתֹו׃  
ַוּיֵֶלְך ַוּיֲַעבֹד ֱאֹלִהים ֲאֵחִרים ַוּיְִׁשַּתחּו ָלֶהם  3  

ְלָכל־ְצָבא ַהָּׁשַמיִם ֲאֶׁשר ְוַלֶּׁשֶמׁש אֹו ַלּיֵָרַח אֹו 
ֹלא־ִצִּויִתי׃  

ְוֻהַּגד־ְלָך ְוָׁשָמְעָּת ְוָדַרְׁשָּת ֵהיֵטב ְוִהּנֵה ֱאֶמת  4  
נָכֹון ַהָּדָבר נֶֶעְׂשָתה ַהּתֹוֵעָבה ַהּזֹאת ְּביְִׂשָרֵאל׃  

אֹו ֶאת־ָהִאָּׁשה  ְוהֹוֵצאָת ֶאת־ָהִאיׁש ַההּוא   5
ֶאל־ַהִהוא ֲאֶׁשר ָעׂשּו ֶאת־ַהָּדָבר ָהָרע ַהּזֶה 

ּוְסַקְלָּתם ֶאת־ָהִאיׁש אֹו ֶאת־ָהִאָּׁשה  ֶריָךְׁשעָ 
ָוֵמתּו׃ ָּבֲאָבנִים  

ַעל־ִּפי ְׁשנַיִם ֵעִדים אֹו ְׁשֹלָׁשה ֵעִדים יּוַמת  6  
ַהֵּמת ֹלא יּוַמת ַעל־ִּפי ֵעד ֶאָחד׃  

 ַלֲהִמיתֹו ְויַד יַד ָהֵעִדים ִּתְהיֶה־ּבֹו ָבִראׁשֹנָה 7  
ּוִבַעְרָּת ָהָרע ִמִּקְרֶּבָך׃ ָּבַאֲחרֹנָה ָּכל־ָהָעם  

  
Deut 17:2–7 builds on Deut 19:15 and 
13:7–12. 
17:6 cites 19:15 inversely (Seidel’s Law) 
and concretizes and contextualizies ֹלא־יָקּום 
with ֹלא יּוַמת. 
17:5b+7 cites 13:10–11 inversely following 
Seidel’s Law, but also out of necessity to 
include 17:6 from 19:15 

ְּבִאיׁש ְלָכל־ָעֹון  ֹלא־יָקּום ֵעד ֶאָחד  19:15
ּוְלָכל־ַחָּטאת ְּבָכל־ֵחְטא ֲאֶׁשר יֱֶחָטא ַעל־

ִּפי ְׁשנֵי ֵעִדים אֹו ַעל־ִּפי ְׁשֹלָׁשה־ֵעִדים 
׃יָקּום ָּדָבר  

ִּכי־יָקּום ֵעד־ָחָמס ְּבִאיׁש ַלֲענֹות ּבֹו  16  
ַוֲעִׂשיֶתם לֹו ַּכֲאֶׁשר זַָמם   19... ָסָרה׃

נֶֶפׁש ְּבנֶֶפׁש ַעיִן  ... 21 ... ו ַלֲעׂשֹות ְלָאִחי
׃ְּבַעיִן ֵׁשן ְּבֵׁשן יָד ְּביָד ֶרגֶל ְּבָרגֶל  

- - - -  
ִּכי יְִסיְתָך ָאִחיָך ֶבן־ִאֶּמָך אֹו־ִבנְָך   13:7

אֹו־ִבְּתָך אֹו ֵאֶׁשת ֵחיֶקָך אֹו ֵרֲעָך ֲאֶׁשר 
ְּכנְַפְׁשָך ַּבֵּסֶתר ֵלאמֹר נְֵלָכה ְונַַעְבָדה 

 ָ ַדְעָּת ַאָּתה ֱאֹלִהים ֲאֵחִרים ֲאֶׁשר ֹלא י
ֹלא־תֹאֶבה לֹו ְוֹלא ִתְׁשַמע  9  ... ַוֲאבֶֹתיָך׃

ִּכי  10   ...ֵאָליו ְוֹלא־ָתחֹוס ֵעינְָך ָעָליו 
ֹונָה יְָדָך ִּתְהיֶה־ּבֹו ָבִראׁשָהרֹג ַּתַהְרגֶּנּו 
  ָּבַאֲחרֹנָה׃ ָּכל־ָהָעםַלֲהִמיתֹו ְויַד 

ִּכי ִבֵּקׁש  ָוֵמת ּוְסַקְלּתֹו ָבֲאָבנִים 11
יְהָוה ֱאֹלֶהיָך ַהּמֹוִציֲאָך ְלַהִּדיֲחָך ֵמַעל 

ְוָכל־ 12 ֵמֶאֶרץ ִמְצַריִם ִמֵּבית ֲעָבִדים׃ 
יְִׂשָרֵאל יְִׁשְמעּו ְויִָראּון ְוֹלא־יֹוִספּו 
ַלֲעׂשֹות ַּכָּדָבר ָהָרע ַהּזֶה ְּבִקְרֶּבָך׃  
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3.0: Hand placement in PH: 
 
3.1: In the scapegoat rite on Day of Atonement (Lev 16:21–22): 

ַהַחי ְוִהְתַוָּדה ָעָליו ֶאת־ָּכל־ֲעֹונֹת ְּבנֵי יְִׂשָרֵאל ְוֶאת־ָּכל־ִּפְׁשֵעיֶהם ְלָכל־ַחּטֹאָתם  ַעל רֹאׁש ַהָּׂשִעיר יָָדו ֶאת־ְׁשֵּתיַאֲהרֹן  ָסַמְךוְ  21
ֹ   22ְונַָתן אָֹתם ַעל־רֹאׁש ַהָּׂשִעיר ְוִׁשַּלח ְּביַד־ִאיׁש ִעִּתי ַהִּמְדָּבָרה׃ ָתם ֶאל־ֶאֶרץ ְּגזֵָרה ְוִׁשַּלח ֶאת־ְונָָׂשא ַהָּׂשִעיר ָעָליו ֶאת־ָּכל־ֲעֹונ

ַהָּׂשִעיר ַּבִּמְדָּבר׃  
 

3.2: In Joshua’s appointment in Num 27:12–23, with influence from E:  

 
  

Num 27 (PH) Num 11:11–17, 24b–25 (E) Deut 31:14–15, 23 (E) 
ַוּיֹאֶמר יְהָוה ֶאל־מֶֹׁשה ֲעֵלה ֶאל־ַהר   12

   13 ...ֶאת־ָהָאֶרץ ָהֲעָבִרים ַהּזֶה ּוְרֵאה 
  14 ...  ְונֱֶאַסְפָּת ֶאל־ַעֶּמיָךְוָרִאיָתה אָֹתּה 

ַּכֲאֶׁשר ְמִריֶתם ִּפי ְּבִמְדַּבר־ִצן ִּבְמִריַבת 
  ...ָהֵעָדה ְלַהְקִּדיֵׁשנִי ַבַּמיִם ְלֵעינֵיֶהם 

ַויְַדֵּבר מֶֹׁשה ֶאל־יְהָוה ֵלאמֹר׃  15   
יְִפקֹד יְהָוה ֱאֹלֵהי ָהרּוחֹת ְלָכל־ָּבָׂשר   16 
ֲאֶׁשר־יֵֵצא ִלְפנֵיֶהם   17 ׃ׁש ַעל־ָהֵעָדהִאי

ַוֲאֶׁשר יָבֹא ִלְפנֵיֶהם ַוֲאֶׁשר יֹוִציֵאם ַוֲאֶׁשר 
יְִביֵאם ְוֹלא ִתְהיֶה ֲעַדת יְהָוה ַּכּצֹאן ֲאֶׁשר 

ֵאין־ָלֶהם רֶֹעה׃  

  ַוּיֹאֶמר מֶֹׁשה ֶאל־יְהָוה 11
ָלָמה ֲהֵרעָֹת ְלַעְבֶּדָך ְוָלָּמה ֹלא־ָמָצִתי ֵחן 

ֶאת־ַמָּׂשא ָּכל־ָהָעם ַהּזֶה  ְּבֵעינֶיָך ָלׂשּום
ֶהָאנִֹכי ָהִריִתי ֵאת ָּכל־ָהָעם ַהּזֶה  12 ָעָלי׃

 ָׂשֵאהּוִאם־ָאנִֹכי יְִלְדִּתיהּו ִּכי־תֹאַמר ֵאַלי 
ְבֵחיֶקָך ַּכֲאֶׁשר יִָּׂשא ָהאֵֹמן ֶאת־ַהּיֹנֵק   
 14 ַעל ָהֲאָדָמה ֲאֶׁשר נְִׁשַּבְעָּת ַלֲאבָֹתיו׃
ֹלא־אּוַכל ָאנִֹכי ְלַבִּדי ָלֵׂשאת ֶאת־ָּכל־

  ם ַהּזֶה ִּכי ָכֵבד ִמֶּמּנִי׃ָהעָ 
ְוִאם־ָּכָכה ַאְּת־עֶֹׂשה ִּלי ָהְרגֵנִי נָא ָהרֹג  15

ִאם־ָמָצאִתי ֵחן ְּבֵעינֶיָך ְוַאל־ֶאְרֶאה 
  ְּבָרָעִתי׃

14a   ֵהן ַוּיֹאֶמר יְהָוה ֶאל־מֶֹׁשה
... ָקְרבּו יֶָמיָך ָלמּות  

	  

ַקח־ְלָך ֶאת־ַוּיֹאֶמר יְהָוה ֶאל־מֶֹׁשה   18
ְוָסַמְכָּת  ֲאֶׁשר־רּוַח ּבֹויׁש אִ  יְהֹוֻׁשַע ִּבן־נּון
׃ֶאת־יְָדָך ָעָליו  

ְוִלְפנֵי ְוַהֲעַמְדָּת אֹתֹו ִלְפנֵי ֶאְלָעזָר ַהּכֵֹהן   19 
  20 ְלֵעינֵיֶהם׃  ְוִצִּויָתה אֹתֹוָּכל־ָהֵעָדה 

ְלַמַען יְִׁשְמעּו ָּכל־ ְונַָתָּתה ֵמהֹוְדָך ָעָליו
ֲעַדת ְּבנֵי יְִׂשָרֵאל׃  

ְוָׁשַאל לֹו  ן יֲַעמֹדְוִלְפנֵי ֶאְלָעזָר ַהּכֹהֵ   21 
ַעל־ִּפיו יְֵצאּו  ִלְפנֵי יְהָוהְּבִמְׁשַּפט ָהאּוִרים 

ְוַעל־ִּפיו יָבֹאּו הּוא ְוָכל־ְּבנֵי־יְִׂשָרֵאל ִאּתֹו 
ְוָכל־ָהֵעָדה׃  

ַוּיֹאֶמר יְהָוה ֶאל־מֶֹׁשה  16  
 ֶאְסָפה־ִּלי ִׁשְבִעים ִאיׁש ִמּזְִקנֵי יְִׂשָרֵאל

ָריו ֲאֶׁשר יַָדְעָּת ִּכי־ֵהם זְִקנֵי ָהָעם ְוׁשֹטְ 
ְוִהְתיְַּצבּו  ְוָלַקְחָּת אָֹתם ֶאל־אֶֹהל מֹוֵעד

׃ָׁשם ִעָּמְך  
ְויַָרְדִּתי ְוִדַּבְרִּתי ִעְּמָך ָׁשם  17  

ְוָאַצְלִּתי ִמן־ָהרּוַח ֲאֶׁשר ָעֶליָך ְוַׂשְמִּתי 
ְונְָׂשאּו ִאְּתָך ְּבַמָּׂשא ָהָעם ְוֹלא־ ֲעֵליֶהם

ִתָּׂשא ַאָּתה ְלַבֶּדָך׃  
 

 14b  ְַקָרא ֶאת־יְהֹוֻׁשע 
אֶֹהל מֹוֵעד ְוִהְתיְַּצבּו ּבְ   
  ַוֲאַצֶּוּנּו

 
 

ַוּיַַעׂש מֶֹׁשה ַּכֲאֶׁשר ִצָּוה יְהָוה אֹתֹו  22
ַוּיִַּקח ֶאת־יְהֹוֻׁשַע ַוּיֲַעִמֵדהּו   

ְוִלְפנֵי ָּכל־ָהֵעָדה׃ ִלְפנֵי ֶאְלָעזָר ַהּכֵֹהן  
ַּכֲאֶׁשר  ַוּיְִסמְֹך ֶאת־יָָדיו ָעָליו ַויְַצֵּוהּו 23

ִּדֶּבר יְהָוה ְּביַד־מֶֹׁשה׃  
 

24b    ְִעים ִאיׁש ִמּזְִקנֵי ָהָעם ַוּיֱֶאסֹף ִׁשב
׃ַוּיֲַעֵמד אָֹתם ְסִביבֹת ָהאֶֹהל  

ַוּיֵֶרד יְהָוה ֶּבָענָן ַויְַדֵּבר ֵאָליו   25   
ַוּיָאֶצל ִמן־ָהרּוַח ֲאֶׁשר ָעָליו ַוּיִֵּתן ַעל־

ַויְִהי ְּכנֹוַח ֲעֵליֶהם  ִׁשְבִעים ִאיׁש ַהּזְֵקנִים
ָהרּוַח ַוּיְִתנְַּבאּו ְוֹלא יָָספּו׃  

־ֲאנִָׁשים ַּבַּמֲחנֶה ֵׁשם ַוּיִָּׁשֲארּו ְׁשנֵי  26 
ָהֶאָחד ֶאְלָּדד ְוֵׁשם ַהֵּׁשנִי ֵמיָדד   

... ַוָּתנַח ֲעֵליֶהם ָהרּוחַ   
...ַוּיָָרץ ַהּנַַער ַוּיֵַּגד ְלמֶֹׁשה   27   
ְמָׁשֵרת מֶֹׁשה  יְהֹוֻׁשַע ִּבן־נּוןַוּיַַען   28 

   29 ִמְּבֻחָריו ַוּיֹאַמר ֲאדֹנִי מֶֹׁשה ְּכָלֵאם׃
ה ִלי ּוִמי יִֵּתן ַוּיֹאֶמר לֹו מֶֹׁשה ַהְמַקּנֵא ַאּתָ 

ִּכי־יִֵּתן יְהָוה ֶאת־ָּכל־ַעם יְהָוה נְִביִאים 
ַוּיֵָאֵסף מֶֹׁשה ֶאל־ַהַּמֲחנֶה   30  ׃רּוחֹו ֲעֵליֶהם

הּוא ְוזְִקנֵי יְִׂשָרֵאל׃  

  14c ַוּיֵֶלְך מֶֹׁשה ִויהֹוֻׁשַע
   ׃ ַוּיְִתיְַּצבּו ְּבאֶֹהל מֹוֵעד

ַוּיֵָרא יְהָוה ָּבאֶֹהל ְּבַעּמּוד   15
ד ֶהָענָן ַעל־ָענָן ַוּיֲַעמֹד ַעּמּו

ַויְַצו ֶאת־  23ֶּפַתח ָהאֶֹהל׃ 
ַוּיֹאֶמר ֲחזַק  יְהֹוֻׁשַע ִּבן־נּון

ָּתִביא ֶאת־ְּבנֵי ֶוֱאָמץ ִּכי ַאָּתה 
ֶאל־ָהָאֶרץ ֲאֶׁשר־ יְִׂשָרֵאל

נְִׁשַּבְעִּתי ָלֶהם ְוָאנִֹכי ֶאְהיֶה 
ִעָּמְך׃  
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